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28 Aleksandra Pavicevi¢

This chapter presents the special role of so called Bogorodica [Gr. ‘The-
otokos’]' which is the Serbian Virgin Marry, history of her cult but
also her role as a national symbol and the belief in ‘miraculous icons’
as a special form of belief characteristic for Orthodox Christianity.

Contrary to its expectations, as well as the logic of evolutionary
development, the modern era has brought along revitalisation of
the religious view of the world. Although it has been relatively un-
disrupted to date, the intense secularisation of culture at the end of
the second millennium gave rise to and provoked the expansion
of religious cults of various forms and contents (Blagojevi¢ 2018;
Sinani 2014).

As a reflection of global ambivalence of (Christian) civilisation,
these ‘cults’ rarely appear in their ‘pure’ and unambiguous form,
but much more frequently as phenomena in which both pagan
and Christian, traditional and modern, ‘realistic’ and ‘constructed’
worlds of individual and collective religiosity are mixed (though
not always united). On the other hand, superficiality, as an im-
portant characteristic of modern interpretations of religious dog-
mas and knowledge, the dominance of magical views, as well as
simplification and specialisation of certain ‘cults’, possibly evokes
the closest designation of religiosity of the modern age as neopa-
ganism par excellence.

The beginning of the process of religious revival in Serbia co-
incided with the beginning of the social, economic and political
crisis in the former Socialistic Federative Republic of Yugoslavia,
which took place at the beginning of the 1990s (Pavicevi¢ 2014).
The painful sobering caused by the end of the ‘Yugoslav idyll’, as
well as the insufficiency of the value system of modern society,

1 Bogorodica [Gr. ‘Theotokos’] = etymologically - ‘One who gave birth to God [Sr. Bog]"
The religious revival in Serbia was not only about revitalisation of Christianity,
which became the main point of collective identity, but also about increased
interest in different religious and spiritual forms and cults. They were very often
based on the New Age concept of religious syncretism (for instance, combining
Christian feast with meditation and spiritist practice).
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not only stirred the long-suppressed desire for finding a ‘higher
sense’ of existence in this world, but also for finding a new collec-
tive identity, since the earlier one had been reduced to rubble. On
the individual level, this process primarily implied increased par-
ticipation in rites within the life cycle of an individual (baptism,
wedding, and funeral), followed by popularisation of the practice
of celebrating family's patron saint days and only in the end, and
on the smallest scale, by an increase in the number of believers
taking an active part in regular church services.

On the collective level, the traditional closeness of the Serbian
Orthodox Church and Serb people and the state was the basic par-
adigm of such restructuring. The attempt to establish continuity
with the tradition of the medieval Serb state, which implied ac-
tive participation of the Church in both social and political mat-
ters, as well as the grafting of this relationship in the secular state
and civil society in Serbia at the end of the second millennium,
turned out to be a multi-tiered issue (Jevti¢ 1997), with innumer-
able negative consequences to society and the Church, and mostly
to the reputation of the Orthodox faith.

Due to tightness and internal division in the Serbian Ortho-
dox Church, the spiritual potential of the national and religious
revival was not used for promoting the basic ascetic principles of
the Orthodox religion, but rather as a field for manipulation with
feelings of national and religious belonging. The Serbian Orthodox
Church was not fully ready to face its inner problems, such as arbi-
trariness of some priests and bishops, deposits of superstitious, as
well as magic practices and naive interpretations of dogma.

The trump card in criticism of counter-religiously oriented
intellectual and political groups, i.e. that religiosity must be the
matter of the individual, not of the state, served to conceal the
basic fact that more than ever in the history of the Serbian Or-
thodox Church, ‘pure faith’ became a matter of the personal and
almost entirely non-interceded relationship between human be-
ings and God.
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The estrangement of the shepherds from their flock enabled
the creation of an alternative to the ‘Orthodox spectacle’, which
emerged as a form of modern, mostly urbane anchoritism and as-
ceticism of those who managed to recognise the traps of superfici-
ality and political constructivism.?

However, an alternative remains an alternative. On the offi-
cial political (and social life) scene during the 1990s and the 2000s,
religious symbols were used liberally (Tomani¢ 2001). Nowadays,
casinos, brothels and new cars are consecrated and religious para-
phernalia has become a fashion accessory,’ icons are used to deco-
rate premises of political parties, tycoons and businessmen, while
images of saints entice customers to buy consumer goods, such as
paper napkins, towels, key rings, spirit bottles, etc.

Non-everyday, holiday, transitional and critical situations are
frequently characterised by mass gatherings under religious texts
or implications, however, certainly using religious paraphernalia,
but this time evoking collectivism and Serbian national unity.

Thus, while it is usual to see in public premises an icon of St
Sava, the first Serb archbishop, as well as the icon of the White
Angel, a detail from the painting The myrrh-bearers on Christ's grave
(Pavicevic 2005),” at mass celebrations, as well as at revolutionary
street protest rallies (wWhich were plentiful in the capital during
the last dozen years or so) and at celebrations of the town's patron

3 The rhetoric of many mass gatherings was impregnate with ethnic-religious-
confessional terminology, the Church representatives participated in many popular
manifestations, they were consecrating football teams, gambling houses, banks,
and were sometimes very close to businessmen with questionable social reputation.
The majority of the self-declared ‘orthodox’ population were not active churchgoers.
Just a small portion of them were familiar with Church teaching and tried to
organise their everyday life according to it.

4  Anexample is the trend of wearing prayer beads, which used to be a religious acces-
sory, transformed into jewellery.

5 With its uncontrolled and lay/naive reproduction of part of the fresco painting
from the Church of Mileseva Monastery, the Serbian Orthodox Church provided its
contribution to the ‘promotion’ of the White Angel from the herald of Resurrection to
a worldly good luck amulet. See Pavicevi¢ 2005.
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saint days and various festivities, the image of the ‘Bogorodica’
appears. Leading the processional walks of the towns, it emerges
as a symbol which manages to mobilise the nation with its full-
ness and multi-layered meaning. Why the ‘Bogorodica’? This is
the main thesis of the paper, to explain the historical roots of her
cult and her embeddedness into the national history and identity
in Serbia.

The Cult of ‘Bogorodica’ - Historical Roots

The answer to the question why Her, and not some other holy im-
age appears in the aforementioned situations, directs us to have a
look through the ‘window’ of national history and local traditions.

The latter is certainly to be perceived in the context of the Ser-
bian popular religion. It is well-known that it used to be a special
syncretic system of beliefs of pagan, Christian and oriental origin,
which had an impact on the historic conditions under which Serb
people lived (Bandi¢ 1992: 11, 12). The Orthodox religious identity
was an inseparable part of the national identity, and the truths of
Christian religion, as they were taken for granted, significantly
determined the general direction of spiritual seeking, both on the
individual and collective level.

However, everyday life demanded a search for concrete and fast
solutions for specific life situations, which were found in the tra-
ditions of non-Christian religious views and behaviour.

The cult of the ‘Bogorodica’ has always had greater importance
on the macro, rather than on the micro level. This is corroborated
by the fact that a relatively small number of families celebrated
some of the ‘Bogorodica’ holidays as their Patron St Day, while a
large number of monasteries and churches, as well as village Pa-
tron St Days were dedicated to one of them (Gruji¢ 1985: 436).° Apart
from this, the Nativity and Dormition of the Presveta Bogorodica
[The Most Holy Mother of God]” were the most frequent dates for
organising large fairs and gatherings, so-called ‘country fairs’, in
all regions (Nedeljekovic 1990).
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On the other hand, some authors believe that, with the accep-
tance of Christianity, it was the cult of the ‘Bogorodica’ which was
the most developed among the Serb population, because her main
and most widely recognisable epithet Baba, connected to giving
birth, was directly associated with the powerful female pagan
divinities such as the Great Mother, Grandmother etc. (Petrovi¢
2001: 55; Cajkanovié 1994a: 339).

Over time, the missionary activities of the Church, as well
as the fight against pagan customs and beliefs, most likely con-
tributed to deep entrenchment of the cult of saints. In particu-
lar, it is possible that the Church tradition and teachings about
the ‘Bogorodica’ turned out to be too abstract for a Serb peasant,
who found it much easier to connect an image of a saint to a cer-
tain specialisation of his activities and the type of assistance to be
expected (Bandi¢ 1992: 65). This was suggested through details
from a saint's life or details from folk legends on the saints. Apart
from this, saints were assigned certain days to be celebrated in
the church and folk calendars, while the Church connected cele-
brations of the ‘Presveta Bogorodica’ to certain events during and
after her life, which made the establishment of a clear association
linked to Her even more complicated.

However, having been sifted through the sieve of folk percep-
tion, the ‘Presveta Bogorodica’ is unambiguously connected to the
phenomenon and process of birth-giving, thus becoming a ‘saint-
ess’ with a clearly determined role (Kulisi¢ et al. 1998: 42). This de-
termination was stronger and more important than the message
of her holidays, and so the people celebrated them as the holiest of

6 R.Grujic states the statistical data that in the 1920s, out of the total number of
monastery churches, one third was dedicated to the ‘Bogorodica’, along with one
sixth of the total number of parish churches (Gruji¢ 1985: 436).

7  The Dormition is celebrated on August 27 and Nativity on September 21. Many
regions in Serbia have monasteries or churches dedicated to these holidays and,
throughout the history, they became important points for collective gatherings of
people from these regions. People then meet to drink, eat, sing and dance together,
but also exchange goods and information.
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days, but without a clear connection to any historic and church
traditions in terms of the very event behind the holiday.

It was barren women who most frequently addressed the ‘Bo-
gorodica’ for assistance. The fear of not being able to fulfil the
most important role assigned to women (in a traditional society),
as well as the wish to become a mother were in favour of creat-
ing a whole ritual complex both to prevent and cure possible fe-
male infertility. The burden of excommunication was too much
for a barren woman. For instance, they were not allowed to attend
wedding celebrations so that their ‘sin’ would not infect the new
bride (Tolstoi 1995: 166).

It was believed that the ‘Bogorodica’ and St Paraskeve® took
special care of marriages and women in confinement, and the
holiday of the Dormition (27" of August) in the folk calendar was
therefore believed to be a favourable day for new marriages (Caj-
kanovic 1994a: 341).

The holidays of Annunciation (7 of April) and Entrance of
the ‘Presveta Bogorodica’ into the Temple 4™ of December) were
strongly associated with childbirth, and so, in all of the regions
of Serbia, they were celebrated especially by young women who
had already given birth, as well as those who were yet to become
mothers. They strictly observed the prohibition of work during
those days, and in Leskovacka Morava (South Serbia) barren wom-
en used to go to the local monastery dedicated to the ‘Bogorodica’
to spend a night there.

This cult also had pagan contents, which implied that after
having spent a night at the monastery, at very dawn before sun-
rise, the women would get up to go to the old beech tree and crawl
under it (Nedeljekovi¢ 1990: 45, 28). They believed they could be-
come pregnant after doing this.

8 St Paraskeve (October 27) is widely celebrated in Serbia as a healer of difficult diseases,
in particular those related to woman fertile health.
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In the vicinity of Boljevac, pregnant women used to celebrate a less
widespread holiday dedicated to the ‘Bogorodica), i.e. the Belt of the
‘Presveta Bogorodica’ (13 September) in order to facilitate birth-giv-
ing. Another primarily female holiday is the so-called Shroud of the
‘Presveta Bogorodica’ (14™ October). On this day, women frequently
fasted, thus offering a form of sacrifice to the ‘Bogorodica’, who was
supposed to assist them in becoming mothers (Ibid.: 184, 185).

Thus, even though four days in the Orthodox calendar were
dedicated to the large holidays of the ‘Bogorodica’ and to as many
as ten less important events related to her life and the reverence
of her icons (Velimirovi¢ 1991), they were most frequently con-
nected mainly to seasonal rituals in the folk customs calendar,
without any direct or even indirect connection to celebrating the
‘Bogorodica’. The day of the Annunciation was also dedicated to
fortune-telling related to the weather and the custom of driving
snakes away. Nativity was celebrated as a holiday of cattle farmers,
while the customs characteristic of the Entrance of the ‘Bogoro-
dica’ into the temple were associated with protecting the village
from wolves (Nedeljekovic 1990: 28, 45, 145).

In certain areas, the ritual of addressing the ‘Bogorodica’ was
part of the local folklore, often regardless of the seasonal cults.
Thus, in churches with painted walls for instance, the images of
the ‘Bogorodica’ opened the possibility of establishing ‘direct’ con-
tact with her life-giving power. Women, again mostly barren ones,
even the ones from remote parts, came to these churches in order
to pay reverence to the holy image, touch it, or even scratch some
mortar on which the fresco had been painted. They would later
dissolve the powder in water and drink it, believing that the pow-
erful maternal principle of the ‘Presveta Bogorodica’ would act in
their favour as well (Kuli$i¢ et al 1998: 42).

Miracle Icons of ‘Bogorodica’

The observance of the image of the ‘Bogorodica’ was specifically
connected with the so-called miracle icons, that is, her paintings
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linked to some miraculous event, either locally or generally. This
was most frequently related to the icons which were famous
for discharging myrrh (fragrant substance similar to oil, which
would be discharged from the surface on which the icon of the
‘Presveta’ was painted), as well as icons which would ‘cry’ in cer-
tain situations, and those that changed the place of residence in a
miraculous manner. The entire Serbian lyric and epic poetry bears
witness of acceptability of this metaphysical part of reality. In the
epic story ‘Savo and the Turkish emperor’, the folk poet thus de-
scribes the wonderful tears St Sava managed to get from the icons
praying with his monks (Karadzi¢ 1969: 54).

It is important to emphasise that this veneration or ‘cult of
icon’ mainly concerned the icons situated in churches and monas-
teries. According to some records, the attitude of the Serb peasant
towards an icon resembled the attitude towards ‘idols’ in pagan
times. The view of icons was closest to the animistic principles
according to which inanimate objects were believed to be alive, so
that they were periodically taken to springs to perform their ritu-
al washing (Cajkanovi¢ 1994b: 102). Apart from this, Gruji¢ claims
that the icon was not a mandatory accessory in a rural house
(1985: 454), so it may be concluded that, in general, the practice of
icon veneration concerned the elite strata of society. Where icons
became a compulsory part of home ‘altars’, these were most fre-
quently icons of saints who were celebrated by the family as fam-
ily holidays - slava [Patron St Day].

I believe that it is at this point that the whole spool of answers
to the question of why icons of the ‘Bogorodica’ are used in modern,
political and religious-political mass gatherings begins to unravel.

Bogorodica Trojerucica [Gr. ‘Theotohkos Tricherousa’]

On the one side of this long and surprisingly continuous thread, there
is most certainly the tradition of the icon of the Bogorodica Trojerucica
[The Three-handed Mother of God] (Fig. 8.1 and 8.2), which, from the
period of St Sava till the present day, appears as the metaphor of Serb
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statehood and national unity. The story of miraculous healing of the
arm of a fighter against iconoclast heresy, St John of Damascus (7
century), was only the beginning of a wonderful (meta)history con-
nected to this iconographic image of the Virgin Mary’

Fulfilling the prophecy of St Sava the Sanctified (6™ century) sev-
en centuries later, St Sava of Serbia arrived in Jerusalem, where, ac-
cording to the ancient prophecy of his name-sake, he was given the
abbot's pastoral staff and two miraculous icons of the ‘Bogorodica’ -
Milekopitateljnica [Gr. ‘Galaktotrofusa’, i.e. The Milk Feeder] and Troje-
rucica as a gift."” The first Serb archbishop took the icon of the ‘Mle-
kopitateljnica’ to his hermitage in Karayas, to the Holy Mountain
Athos, and brought the icon of ‘Trojerucica’ to Serbia and gave it as a
gift to his brother, Stefan the First-Crowned (1196-1223), the first Serb
king, to assist him in justice and honourable ruling of the state and
the nation." As a matter of fact, St Sava assigned the ‘Trojerucica’ the
role of a fast assistant, so that it would ‘always be taken to war for the
purpose of protecting the military and monarchy’ (Tati¢ 2007: 568).

The ‘Trojerucica’ was also taken to wars by Stefan Vladislav
(1233-1242), the second son of Stefan the First-Crowned, and there
is a story from his war-waging that the icon was once shot in its
right arm and began bleeding at once (Ibid.). Certainly, the ‘Tro-
jerucica’ was kept in the home of all descendants and rulers from
the Nemanjic bloodline, to arrive miraculously once more, at the
Chilandar monastery once the dynasty ceased to exist.

9 Itis known that John of Damascus' arm was cut off due to his fight against icono-
clasts. As he was praying before the icon of the ‘Bogorodica’, a new arm grew from
his body, and so, in order to express his gratitude, he put an arm-shaped silver over-
lay on the icon (Velimirovi¢ 1991: 968).

10 St Sava, the Sanctified of Jerusalem, as mentioned in some sources, predicted that
his name-sake would arrive and that the monks would recognise him as the abbot’s
pastoral staff would fall on the ground on his bowing in the church. The monastery
brotherhood was appointed the task of presenting the ‘holy visitor’ with the staff, as
well as the icon of the ‘Bogorodica Mlekopitateljnica’. St John of Damascus added to
this appointment the icon of the ‘Tricherousa’ (Ibid.: 29).

11 Iniconographic terms,the icon of the ‘Trojerucica’ belongs to the type of Putevoditeljica
[Gr.‘Hodegetria’, i.e. Pointer of the Way].
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This event was subject to various traditions and theories. Some
data point to the conclusion that this occurred during the rule of
king Milutin (1281-1321); according to others, it happened right af-
ter the collapse of the Serb state of independence, while the ter-
tiary sources connect this event to the mid-17" century (Ibid.:
583, 585; Stanojevic 1929: 613). However, all these sources contain
a similar story on how the icon of the ‘Trojerucica’ travelled from
Serbia to the Holy Mountain.

Predominantly, monks, most likely those from the monastery
Studenica, in which the icon arrived at the end of 14" century ac-
cording to local tradition, realised that the monastery was a fre-
quent target of Turkish attacks, so they loaded a donkey with the
icon and other holy objects and released it ‘where the will of the
‘Bogorodica’ would take it’. Nobody knows how, but the donkey ar-
rived in the Holy Mountain and stopped close to Chilandar. When
the monks unloaded the precious load, the donkey dropped dead.

When Chilandar was faced with a crisis regarding the appoint-
ment of the Prior at the beginning of 17" century, the ‘Trojerucica’
took the abbot's throne and took over the role of Mother Superior
and the patroness of this Serb monastery,” which it never left for
the following three centuries (Stanojevic 1929: 613).

The use of icons in wars, either those of conquest or defensive,
appears to be a widely spread practice in the Orthodox world. It
was noted that Serb noblemen carried standards with images of
various saints to wars, and that the cities were frequently placed
under the protection of certain icons (Gruji¢ 1985: 455). The city of
Belgrade was thus under the standards of the ‘Trojerucica’; the
icon of the Putevoditeljica [Gr. ‘Hodegatria’, i.e. Pointer of the Way]
was the famous patroness of the city of Constantinople, while
during the conquering of the town of Smederevo in 1688, the Ba-
varian Duke Maximillian the Second Emmanuel brought along

12 According to the tradition, the icon moved at night on its own from its position
intended by the monks to the abbot's throne three times.
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an icon of the ‘Bogorodica’ which turned out to be miraculous
(Tati¢ 2007: 534, 569; Timotijevi¢ 2000: 222). In 1905, upon the re-
quest of senior officers from the Russian military, which was at
that time at war with Japan, a copy of the icon of the ‘Bogorodica
Trojeruc¢ica’ was made and sent to the battlefield as assistance to
the Russian military. The fortune of war then shifted, and the
Russians began to win.”

Travelling through towns and battlefields, throughout the de-
cades and centuries, the ‘Bogorodica’ appeared through its holy
image at the end of the second millennium as the protectress, ad-
vocate, Pointer of the Way and foster mother of those who were, pos-
sibly more than ever, in need of miracles and waymarks.

Its manifestations and epithets were once again numerous, but
the most important for Serbia was the one of practically ‘every-
thing began with’ - the ‘Bogorodica Trojerucica’.

The return of the ‘Trojerucica’ to secular space and time likely
began in 1993, when, despite prohibitions, it was taken from the
Holy Mountain and exhibited in the church of St Demetrius in
Thessaloniki. It stayed there for a short time and approximately
one million believers bowed before it, and the whole event gained
further effect with the miraculous healing of a 33-year-old man
who had been blind from birth.*

The story of this event, as well as everything that took place in
Serbia in the 1990s, fits in the Christian concept of interpreting
miracles, which, as a rule, announce some important and cru-
cial historic events. Of course, the last decade of the 20" century
was fraught with such events. They culminated in 1999 with the
NATO bombing of Serbia. However, the first significant appear-
ance of the image of the ‘Bogorodica Trojerucica’ took place on
the occasion of students' protest in 1996-1997. The Serbian Ortho-
dox Church not only generally supported this protest but took an

13 For more information, see http:/www.znanje.org/ (accessed on April 15,2019).
14 Ibid.
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active part in it as well. Priests and bishops joined the students
on the streets of Belgrade, while monks from the monastery of
Chilandar sent their blessing in the form of a reproduction of
the ‘Trojerucica’, as well as Yule logs and honey for the protestors,
who spent their Christmas Eve on the streets of the capital. In
January 1997, the street protest rally was practically transformed
into the largest procession ever seen in Belgrade. This was the
procession on the day of celebration of St Sava (January 27), which
started from the Collegiate Church and ended at St Sava's church,
headed by church officials as well as students carrying the Jeru-
salem cross, an icon of the ‘Bogorodica’, koljivo [boiled wheat] and
traditional cake (Gligorijevi¢ 1997)."

In June 1997, a special copy of the icon of the ‘Bogoridica Tro-
jerucica’ arrived in Serbia. It had been painted in a monastery in
the Holy Mountain (it took one year to paint it) and sent to the
people of Serbia for their spiritual regeneration and renewal (Ku-
burovic 1997: 16).

However, the rhetoric accompaniment of its arrival suggested
not only spiritual but also state and national rebirth, insisting
on continuity of the medieval and modern state of Serbia (Jurisi¢
1997: 3). A rough clash between the holy and the profane occurred
not farther than the Belgrade airport, upon arrival of the delega-
tion of monks who brought the icon. Namely, a service was held
on the very spot, in the VIP lounge, as a token of welcoming of the
‘Presveta Bogorodica’ (Ibid.).

From the airport, the icon set off to another journey through
‘Serb lands™ Rakovica monastery and the Collegiate church in Bel-
grade, followed by another magnificent procession on the streets
of Belgrade to the church of St Sava, then through the Serbian
countryside, Romania, Hungary, Bosnia... and then once more to
Belgrade, to the sacral centre of the capital, the church of St Sava,

15 See also the text ‘Svetosavska litija ulicama Beograda’ [St Sava procession at Belgrade
streets]. In: Glasnik Srpske pravoslavne crkve, February 1997(2): 21-22.
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where it is kept today. The processions organised in the towns in
which the icon used to stay were attended by most varied social
strata. In some towns, the ‘Trojerucica’ was escorted by special
military units, in others it was carried by students, and also by
girls dressed in traditional folk clothes in some others.

In Krusevac, for example, the main protagonists were mem-
bers of the municipal council, who, upon having taken the icon
over in front of the council building, stated that they felt that it
gave them power! (Tomovic 1998: 4). The welcome of the ‘Trojeruci-
ca’ in Sokolac was also full of symbols. It was welcomed in front
of the hotel ‘Romanija’ by soldiers who carried the flags of the
medieval Serb state, accompanied by girls carrying flowers and
candles (Ibid.).

The same or similar iconography adorned the ‘religious spec-
tacles’ which also took place in Serbia during the first decade of
the third millennium. This is when the custom of celebrating the
town's Patron St day was revived in most Serbian towns. In Bel-
grade, this was done for the first time in 2003, and numerous city
and state officials took part in the event, i.e. the procession which
was organised for the occasion. They joined the masses walking
along the streets of Belgrade for a short time and in quite a dis-
organised manner, showing ignorance and lack of interest in the
sense and function of this Christian rite. Certainly, leading the
procession and carried by the priests, were the icon of the Ascen-
sion (Patron St day of the City of Belgrade) and a copy of the icon of
the ‘Bogorodica Trojerucica’.

Conclusions
I believe that everything described above provides sufficient ma-
terial for drawing conclusions at various levels. In conclusion,
however, I will concentrate on what I deem the foundation of all
other and future constructions and reconstructions.

The complexity of the personality and image of the ‘Bogorodica’
lies in the comprehensiveness of her powers and in the fact that
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they are used to summarise and balance seemingly irreconcil-
able layers of historic and spiritual heritage. In time, the mater-
nal principle as the fundamental and most recognisable epithet
of the ‘Mother of God’ turned out to be the one associated with
all the others (the Pointer of the Way, the Foster Mother, the Mer-
ciful One, the Sad One, the Joy of all the sad, the Wider than the
Heaven... are but a few of her titles and manifestations). This could
possibly represent counterbalance to the strict love of the Father
which (European) civilisation finds so hard to cope with.

On all her travels, She was to make various wishes come true
through the power of Her love and prayer. And, as we have seen,
wishes were most varied - from those relating to motherhood
through wishes for peace and abundance, rescue from misery and
illnesses to wartime and political victories. This ‘Fast Assistant’
(which is also one of her epithets) was possibly as fast in making
a wish come true as the wish was just... and a wish is just as long
as it contains the recognisable principles of humanity embodied
in love and mercy.
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Fig. 8.1

Fig. 8.1 Recent welcoming
of the Three-Handed
Theotocos icon in
Kalenic Monastery,
Serbia, 2009; per-
sonal archives of the
author (personal ar-

chives of A. Pavicevic).

194

Fig.10.1

Fig.8.2

Fig. 8.2 Icon of the Theo-

tokos Tricherousa
(Three-handed) which
appears to be one of
the most important
icons in Serbian

Aleksandra Pavicevi¢

- popular and church

tradition and history
(personal archives of
A. Pavicevid).

Fig.10.2

Fig.10.1 Place of apparition
of the Virgin Mary on
the wall inside Kristina's
house, Hermanovce
(photo by T. Zachar
Podolinska, 2006).

Fig.10.2 Kristina's

chapel of the Virgin
Mary inside her
house, Hermanovce
(photo by T. Zachar
Podolinska, 2006).

Tatiana Zachar Podolinska

Fig. 10.3 Private chapel
on the fagade of
a family house,
Zehna (photo
by T. Zachar
Podolinska, 2006).
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01 ZACHAR PODOLINSKA, Tatiana

Traces of the Mary in Post-Communist Europe
The Virgin Mary as such cannot be examined scientifically. We
can, however, examine her ‘apparitions’ in the world, as well
as the innumerable variants of Marian devotion and cult. This
volume focuses on her manifestations in the post-Communist
region with some geographical spillovers. It is either because
post-Communist transformation concerned not only the for-
mer socialist countries, but also had an impact on the entire
European region and was part of the overall post-modern and
post-Communist reconfiguration of the European area. Another
factor is that Marian worship is not controlled by political bor-
ders of present-day nation states. It has a wider transnational
potential and impact. Nevertheless, we focused our viewfind-
er primarily on the post-Communist region, as we believe that
thanks to its geographical and symbolic location and economic
position in Europe, as well as its historical roots and traditions
and common Communist history and heritage, it not only shows
different traits of modernity compared to ‘Western Europe’, but
we also face specific features and forms of worshipping of the
virgin Mary. We therefore decided to present in this volume the
traces of the Virgin Mary by means of more in-depth analyses
from selected countries of the post-socialist region.

By means of this publication, we can observe how the Virgin
Mary is manifested in the faces of seers and pilgrims and how au-
dio-visual means are becoming a direct part of Marian apparitions
in Germany in the modern era (H. Knoblauch and S. Petschke);
how she speaks through the mouth of a blind Roma woman and
pacifies the ethnic and religious tensions between various groups
in Romania (L. Peti); how she attributes meaning to meaningless
places on the map by reallocating her presence through the geo-
graphical and time distribution of Marian dedications in Slovakia
(J. Majo); how, after the fall of Communism, she revitalises the old
places of her cult with new power, bringing together traditional
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and non-traditional forms of worship in the secular Czech Lands
(M. Holubova); how her messages are spread on the websites of
new non-traditional Marian movements and how their apocalyp-
tical warnings are being updated and localised into the specific
national environment in Czechia (V. Tutr); how she addresses the
readers of Marian literature differently on the shelves of book-
stores in Slovakia and Austria (R. Kecka); but also how the Virgin
Mary absorbs ultra-modern millennial and spiritualistic concepts
of Mother Earth and Mother of the Universe, becoming the speak-
er of the great unified Hungarian nation (J. Kis-Halas); how she
is becoming the re-discovered herald of Serbian national identity
(A. Pavicevic); how she absorbs the local forms of faith and folk
Christianity in modern era and is thus the manifestation of grass-
root Christianity and local religious culture in Bulgaria (V. Baeva
and A. Georgieva); and how the path from a private to an officially
recognised apparition depends not only on the Virgin Mary and
the seer, but also on the overall constellation of the audience and
the ability to offer a religious ready-made event (T. Zachar Podolinska
and L. Peti).

This publication observes the current diversity of the forms of
Marian devotion in post-Communist countries through different
national and geographically defined contours and, in particular,
the ability of the Virgin Mary to satisfy the hunger for modern
spirituality and authentic religiousness, give voice to unofficial
and popular religions, revitalise and redefine old places of cult
and add new ones, appease war conflicts, speak out on behalf of
nations and marginalised ethnic groups, and guard national and
conservative values. The post-modern and post-Communist Mary
thus restores ruptured traditions with love, and enchants the vi-
olently atheised European region with new miracles and appari-
tions, regardless of whether top Church and state representatives
like it or not.
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02 KIS-HALAS, Judit
Sacred Sites Reinterpreted: New Age Phenomena at a
Hungarian Marian Shrine
Marian shrines were always the sites of miraculous healings and
spectacular apparitions. Nowadays, they have also become the
crystallisation points of the New Age phenomena. Several stud-
ies have already pointed out this trend with regard to popular pil-
grimage destinations. As far as the Hungarian Marian shrines
are concerned, none of them have been systematically examined
from this perspective. This chapter aims to provide a deeper in-
sight of how a Marian shrine is being re-orchestrated as a specific

‘power place’ in the context of alternative spiritualities, such as

New Age religiosity or ethno-paganism at one Marian shrine at
Mariagytd.

From the wide-ranging New Age phenomena and religious
practices that the author observed during the past decades at
Mariagytd, she chose the prominent example of an esoteric group
called Magyar MAGok [Hungarian Seeds], which deals with diverse
religious and healing activities. Their programmes include sha-
manic drumming sessions, tours to ‘sacred sites’ in Hungary and
the Carpathian Basin (mostly Romania), weekend meditations,
esoteric workshops, readings on the history and culture of the an-
cient Hungarians, such as direct kinship between the Hungarians
and the Huns, or the identification of the Ancient Hungarians
with the Scythians, or the Hungarian origins of the Christian Fa-
ther God. In accordance with the millennial narrative, they use
the elements of the alternative history of the Hungarians as well
as other motifs which recall UFO-religions and ET-spiritualities,
and last but not least, the idea of healing and cleansing as the
basic means leading to universal well-being. The description of
their unique rituals and other religious practices is followed by an
analysis of the discourse on the contested authority of the shrine.

The author of the chapter focuses on the role of the Virgin
Mary within their discourse. She found it interesting that Mary
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is connected with the so-called Boldogasszony (literally [Blessed
Woman]), which is a special Hungarian denomination of the Vir-
gin Mary and, at the same time, the alleged goddess of the ancient
Hungarians. ‘Boldogasszony’ has been used as a synonym for the
Blessed Virgin Mary since the Middle Ages (cf. Madas 2002). The
quest for a lost epic and a missing mythology of the Hungarians,
which was inspired by national romanticism, resulted in the term
gaining an ethnic taste by the end of the 19 century. ‘Boldogas-
szony’ was the most emblematic female figure of the pantheon in
the re-invented Ancient Hungarian religion - the Mother Goddess
(Kalmany 1885). With regard to its contemporary use, ‘Boldogas-
szony’ is also interpreted as the Hungarian equivalent of the God-
dess (Bowman 2009), and is also considered Mother Earth (Gaia)
and the galactic patroness of all Hungarians par excellence. The
author put the manifold interpretations of the Virgin Mary's fig-
ure in the centre of attention, highlighting the Catholic Church's
standpoint on the emergence of New Age spirituality at Catholic
devotional places.

03 HOLUBOVA, Markéta

Manifestations of Marian Devotion in the Czech Republic -

the Past and Present
According to the author of the chapter, Marian devotion in the
Czech Republic should be seen not only in the light of recent high-
ly secularised climate of Czech society. For the current dislike for
official Catholicism and de-Christianisation of Czech society, we
have to go back in history. In the 19 century, Czechs became lib-
erals, nationalists or socialists. At the same time, religion ceased
to play its former role and was assigned only the role of an occa-
sionally sought-after, yet unnecessary ‘folklore’ anachronism,
typical for village population. Religious identity was substituted
primarily by national identity, as well as by class identity and a
‘scientific’ worldview. The rise of the Communist dictatorship af-
ter 1948 bolstered these trends and used them - mostly unmod-
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ified - for its own benefit. The non-religious and anti-religious
components were accentuated, while the forms of ‘implicit reli-
giosity’ stayed preserved and Church organisations were forced to
face systematic repression. The years 1989 and 1990 brought about
radical changes in the political and spiritual history of the Czech
Republic. Religion lost its principal enemy - Communism. Innu-
merable forms of religiosity appeared, from versions of classical
and modern Christianity to the spiritual schools of the Far East.

In this context, it is very interesting that the worshiping of
the virgin Mary has remained virtually unchanged. Just like in
the past, emphasis is placed today on spirituality and emotion-
al experience, thereby fulfilling the main conditions for survival
in the modern era de facto. In addition to the traditional forms of
cult and pilgrimage rituals, there are also new forms of religiosity
brought about by the 21* century, especially in abundantly visit-
ed places of pilgrimage. Due to the widespread use of the internet
and e-mail communication, after centuries of pilgrimage tradi-
tion, there is for the first time no need to receive the written votum
personally or even in representation. After 1989, visits to Czech
and foreign places of pilgrimage began to appear in the catalogues
of many travelling agencies. Also, bike pilgrimages represent a
very popular form among young people.

On the other hand, it can be also mentioned, that despite the
strong Marian tradition, the general public and as well as the re-
ligious discourse on Marian devotion connected to private appa-
ritions in the Czech Republic is at a certain point ‘marginal’. This
can have two principal reasons. Firstly, the import of apparitions
is caused by the absence of such apparitions at home. Secondly,
the import of greater movements and groups represents a reac-
tion to the delay of the Communist era and a smaller membership
of believers.
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04 TUTR, Vojtéch

The Reception of Recent Marian Apparitions in the Czech

Republic in the Field of Popular Religiosity - Two Examples
Marian apparitions have always emerged throughout the history
of the Catholic Church. However, they have never been given a lot
of attention and have never met with so much public acceptance
as has been seen since the latter half of the 19" century. The de-
velopment of mass communication and increasing population mo-
bility have partly contributed to this phenomenon. These appari-
tions have a new function - providing public messages. The Virgin
Mary is no longer speaking only to the visionary; she is pronounc-
ing prophecies and messages to all believers, laying claims to the
hierarchy.

This chapter offers a comparative analysis of two examples of
‘popular religiosity’ in the Czech Republic as a spontaneous reli-
gious activity produced and operated by their charismatic leaders
and opinion-makers: Vérité centre founded by FrantiSek Mracek
and Maridnské nakladatelstvi [MANA, Marian publishers] founded
by FrantiSek Press in Brno. Both cases are based on modern Mari-
an apparitions and are contextualised in the current global situa-
tion and in the Czech Republic. According to the author, this goes
hand in hand with the trend of modernisation and the era of mass
communication.

Marian devotion plays a central role in both studied cases and
is crucial for understanding the portraying her as the Loving Moth-
er and Hope of the Mankind, as well as the Guardian of the World com-
ing as the (last) Living Warning before the expected global catastro-
phe. The apocalyptic, chiliastic and millennial tone presented by
both interpreters of modern Marian apparitions is being explored
as well. The main issue in both cases is the expectation of the end
of the current world order. This element was certainly activated by
the approaching end of the millennium. Even though this stimu-
lation of thoughts on the end of the world is now out of play, the
charismatic leaders flexibly postponed their prediction in this re-
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gard and, according to them, we should expect some global threat
in the future, the outbreak of WWIII, nuclear or ecological catas-
trophes, globalisation or total control by means of information
technologies.

Another nodal point is the reference to globalisation as an in-
strument of Satan's rule over the unified world. According to the
author, both studied cases are examples of modern adaptation of
Christianity to the post-modern religious landscape of post-social-
ist Czech Republic and represent a form of popular religiosity which
is transformed and adapted to the context of modern society and
‘Western culture’.

05 KECKA, Roman
Contemporary Models of Marian Discourse in Slovakia

According to the 2001 census, the majority of Slovakia's popula-
tion statistically follows the Catholic confession of Roman or
Byzantine rites. In both rites, the Marian devotion has a consider-
able place in religious reflection and spirituality. This study ex-
plores the religious discourse of the Marian devotion as it appears
in available books and booklets on this topic. The main focus of
the chapter is a comparison of the Marian discourse in Slovakia
(representing a post-socialist country) and the Marian discourse
in neighbouring Austria (representing a ‘Western’ country with
no socialist history). For this purpose, a sample of Mariological re-
flections and spiritual texts was created based on their availabil-
ity in all Catholic bookstores in the capital of Slovakia (Bratislava)
and the capital of Austria (Vienna). The reason for this choice is
that these bookstores offer books that mirror the living intellec-
tual and religious brainstorming and reflect Christianity, in par-
ticularly the pattern of the Marian discourse of the recent decades
in both countries. The study comments on the absence of modern
Marian literature in Slovak bookstores. The author also analyses
the Marian vocabulary and topics in the both samples. The author
distinguishes three existing models of the Marian discourse in
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Slovakia, all of traditional origin, portraying Mary as an unselfish
and patient mother, Mary loving conditionally and restraining
God's anger; Mary leading the legions against Satan and crushing
his head. All three models are based on the traditional images of
Mary and, within the Christian communities, are not understood
as contradictory, but complementary.

Compared to Western Christianity, the Marian discourse in
Slovakia lacks two recurrent models: (1) the progressive 20%/21%
century model, and (2) the traditionalist and fundamentalist mod-
el. The first model has created a Marian vocabulary and contents
representing a self-confident, social and communicative model of
Mary. This model presents an alternative to the old models com-
bining mild or triumphant vocabulary with mild or triumphant
contents. The second model which is absent among Slovak believ-
ers is the Marian discourse of the traditionalist and fundamen-
talist groups of each age tolerated by official Church structures.
These traditionalist and fundamentalist groups return to the old
Marian vocabulary and contents that is triumphant, militant
and - in this modern version - has an offensive character. This
form of discourse, created as a reaction to progressive Christian
groups - did not emerge in Slovakia, since there were no progres-
sive Christian movements.

Based on the research of the author, the Slovak Marian re-
flection and spirituality result from traditional beliefs, having
no affinity to Western progressive and traditionalist models. In
this regard, it can be stated that Slovakia's isolation from the
European spiritual development, which has caused traditional
devotion to be fixed in its forms, is, paradoxically, continuing
also after the fall of Communism in the era of religious freedom.
The comparative discoursive analysis of Mariological literature
in Slovakia and its Western neighbour - Austria has showed that
the Slovak religious landscape is far more traditional (but not
traditionalist) than the current trends in the ‘Western’ religious
discourse.
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06 MAJO, Juraj

Marian Dedications within the Current Cultural Space of

Slovakia
Cultural geography (as the main field in geography with no con-
nection to religion) is strongly influenced by constructivist ap-
proaches today. Geographer Doreen Masey wrote in 2010 (Massey
2010: 107) that space is always being made and always, therefore,
in a sense, unfinished. The ‘always’ is rather that there are always
connections yet to be made, juxtapositions yet to flower into in-
teraction, or not, potential links which may never be established.
Loose ends and ongoing stories. With these ideas she perfectly
outlined the relationship of space, time, and social world. In the
field of religious identity and its expression it indicates not just
variability of its representations but can also work as a hub to the
local projections of identity interactions and how this space is
formed within local actors and local circumstances.

Allinteractions within the various scales forms two paradigms
of how place and space can be analysed - as politics and poetics of
space. If the cult of the Virgin Mary prevails within the Catholic
religious practice, then the poetics and politics of space can have
vast forms of expression and impacts. This chapter attempts to
outline the spatiality of this cult represented in dedications of sa-
cred buildings, and open up questions on forming such distribu-
tions and regional specificities in Slovakia.

Research on the spatial aspects of dedications of sacred build-
ings provide interesting intersections of relations between sacred
and profane as well as various levels of research resulting in a rela-
tionship between the ‘politics’ and ‘poetics’ of place. This chapter
introduces such relationship within cultural geography. Although
this approach is fully applicable in local or regional research, we
have outlined the spatial aspects of the cult of the Virgin Mary as
embodied in the dedication of sacred buildings, introducing the
differences in the types of such dedication within regional and de-
nominational aspects (such as Roman and Byzantine Catholics).
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The link between time and space is observed in living as well
as obliterated dedications, which helps us understand in a very
broad sense the dynamics of construction and maintenance of
sacred space and the projections of initiatives at various levels of
political administration with an impact on the poetics of space
and community.

Research on the spatial distribution of dedications in Slovakia
is still a little explored field, even though the extensive data
sources are relatively high in quality and quantity and enable the
interpretation of different relations in various scales. In the con-
text of important dedications, it is the Marian ones that have
a significant position in church life and are the most common
ones, reflecting the intensity of the worship of the Virgin Mary
within the Slovak environment. The research also indicates that
the importance and popularity of Marian dedications are accom-
panied by great diversity with growth over time. It also reflects on
the background based on social changes, such as the extinction of
the Kingdom of Hungary, the declaration of Our Lady of Sorrows
as the patron of Slovakia, etc.

07 KNOBLAUCH, Hubert - PETSCHKE, Sabine

Vision and Video. Marian Apparition, Spirituality

and Popular Religion
The chapter demonstrates that spirituality and popular religiosity
are built into the Marian apparitions, thus turning them into a
contemporary ‘modern’ phenomenon. The study refers to a series
of apparitions which happened during 1999 in Marpingen, a Ger-
man village close to the Western border with France. This village
was the setting for a series of Marian apparitions back in the 19
century. These earlier apparitions have recently been subjected
to a very thorough study by British historian David Blackbourn
(1993). Whereas Blackbourn based his analysis on written doc-
uments mostly stored in archives, the authors had not only ac-
cess to written documents, newspapers and books, but also the
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exceptional chance to collect video-tape records from the event,
and they could also rely on audio-taped statements by the seers.
These data, supported by ethnographic field data, are subject to a
fine-grained video-analysis provided in the chapter.

In Marpingen, it was Marion who began to have visions on May
17 and 20 near the chapel (built by the above-mentioned associa-
tion) where the earlier apparitions had happened. Thereafter, the
three women together had various apparitions near the chapel,
mostly in the company of an increasing number of pilgrims. The
sixth apparitions on June 13, 1999, was already witnessed by about
4,000 visitors, and on the ninth day of the apparitions, on July 18,
12,000 visitors turned up. The final apparitions were said to be at-
tended by 30,000. As a hundred years before, the incident not only
attracted masses, there was also some turmoil accompanying the
apparitions: television stations turned up and reported critical-
ly on the event, the Church prohibited any proclamation by the
seers, the seers were threatened and, finally, the village adminis-
tration and the chapel association got into a conflict.

The authors pointed out that when talking about the appari-
tion, we must be aware of the fact that this notion refers not only
to a subjective experience by the seers. In order to become an ap-
parition, it needs to be communicated. The communication of the
apparition does not only draw on the verbalisation by which the
apparition is being reported, i.e. reconstructed. In addition, the
apparition is also being performed by the body of the seers who
form part of the setting which includes the visitors in relation to
the seers and the spatial constellations of other objects. Thus, the
authors interpret apparition as a communicative performance of reli-
gious action.

However, the verbalisation of the cited vision is not, as in oth-
er cases, reconstructed after the vision. On the contrary, the seer
(Marion) talks into a dictograph which is held by another vision-
ary - Judith - while having the vision. In this way, the apparition
is turned into a live report. It may be no accident that this kind of
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live report is not directly addressed to the live audience. Rather, it
is recorded so to be accessible to a larger media audience via audio
tapes, transcripts of the visions and a number of books based on
these reports. According to Auslander (1999: 39f1.), it is the ‘techno-
logical and aesthetic contamination of live performance’. The authors
noted that the media are not only added to the event but are im-
parted in the event to such a degree that they transform it into
something different. Thus, the use of the dictograph results in a
format of the ‘live report’ on the inner visions. The microphone
allows coordinating the actions of the seers with those of the
crowd - a phenomenon that was virtually impossible at earlier ap-
paritions.

According to the authors, the Marian movement is not only a
static remnant of earlier periods but also a form of modern expres-
sion against rationality and secularism. The Marian apparition in
question, according to the authors, is an example for the moder-
nity of this form of religion by exhibiting the essential features of
popular religion. It is not that religion has changed its contents: it
is still the realm of the transcendent as the subject matter of reli-
gion. However, this subject matter is not an element of cognitive
or moral belief; it is something to be experienced subjectively, the
reasserting subject being the major instance and locus of religios-
ity. This way, the analysis of Marian apparitions is a case for the
thesis of the modernity of religion and a case that demonstrates
what is modern about religion.

08 PAVICEVIC, Aleksandra

Travelling through the Battle Fields. The Cult of the

Bogorodica in Serbian Tradition and Contemporary Times
The chapter deals with the role of the Virgin Mary in the nation-
state building process in Serbia. The beginning of the process of
religious revival in Serbia coincided with the beginning of the so-
cial, economic and political crisis in the former Socialistic Feder-
ative Republic of Yugoslavia, which took place at the beginning

388 Traces of the Virgin Mary

Executive Summary

of the 1990s. There was an urgent need to find new collective iden-
tity, since the earlier had been reduced to rubble. At the individu-
al level, this process primarily implied increased participation in
rites within the life cycle of an individual (baptism, wedding, and
funeral), followed by popularisation of the practice of celebrating
family's patron saint days and, only in the end and on the smallest
scale, by an increase in the number of believers taking an active
part in regular church services.

On the collective level, the traditional closeness of the Serbian
Orthodox Church and Serb people and the state was the basic
paradigm of such restructuring. The attempt to establish continu-
ity with the tradition of the medieval Serb state, which implied
active participation of the Church in both social and political mat-
ters, as well as the grafting of this relationship in the secular state
and civil society in Serbia at the end of the second millennium,
turned out to be a multi-tiered issue (Jevti¢ 1997).

At mass celebrations, as well as at revolutionary street protest
rallies (which were plentiful in the capital during the last dozen
years or so) and at celebrations of the town's patron saint days and
various festivities, the image of the ‘Bogorodica’ [Gr. “Theotokos’,
i.e. The Mother of God]; appears. Leading the processional walks
of the towns, it emerges as a symbol which manages to mobilise
the nation with its fullness and multi-layered meaning. The
main thesis of the chapter is to explain the historical roots of her
cult and her embeddedness in the national history and identity
in Serbia.

The cult of the ‘Bogorodica’ has always had greater importance
on the macro than on the micro level. This is corroborated by the
fact that a relatively small number of families celebrated some of
the ‘Bogorodica’ holidays as their Patron St Day, while a large num-
ber of monasteries and churches, as well as village Patron St Days
were dedicated to one of them (Gruji¢ 1985: 436). On the other hand,
some authors believe that, with the acceptance of Christianity, it
was the cult of the ‘Bogorodica’ which was the most developed
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among the Serb population, because her main and most widely
recognisable epithet Baba, connected to giving birth, was direct-
ly associated with the powerful female pagan divinities such as
the Great Mother, Grandmother etc. (Petrovic 2001: 55; Cajkanovic¢
1994a: 339). In the folk perception, the ‘Presveta Bogorodica’ [The
Most Holy Mother of God] is unambiguously connected to the
phenomenon and process of birth-giving and, that is why, barren
women most frequently addressed the ‘Bogorodica’ for assistance.

The observance of the image of the ‘Bogorodica’ was specifical-
ly connected with the so-called miracle icons, that is, her paintings
linked to some miraculous event, either locally or generally. This
was most frequently related to the icons which were famous for
discharging myrrh, as well as icons which would ‘cry’ in certain
situations, as well as those that changed the place of residence in
a miraculous manner.

The use of icons in wars, either those of conquest or defensive,
appears to be a widely spread practice in the Orthodox world. It
was noted that Serb noblemen carried standards with images of
various saints to wars, and that the cities were frequently placed
under the protection of certain icons. The author shows how, trav-
elling through towns and battlefields, throughout the decades
and centuries, the ‘Bogorodica’ appeared through its holy image
at the end of the second millennium as the protectress, advocate,
Pointer of the Way and foster mother of those who were, possibly
more than ever, in need of miracles and waymarks.

09 BAEVA, Vihra - GEORGIEVA, Albena

The Worship of Mary in the Region of Asenovgrad

(Central Southern Bulgaria): Sites, Rituals and Narratives
The chapter presents Marian worship in one of its specific local
manifestations - the cult to the Virgin in the region of Asenovgrad,
Central Southern Bulgaria. The fact that it is the most represen-
tative example of the vital and well-developed Marian cult with-
in present-day Bulgaria, as well as authors' long-term fieldwork
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in the region (started 1996), influenced the choice of Asenovgrad
as the focus of their attention. The methodological framework is
based on the concept of local religion (Christian 1989: 3), reformu-
lated by the authors into the concepts of local religiosity and local
religious culture. The local Marian cult in Asenovgrad region is used
as an example of how to understand this local and cultural em-
beddedness of religiosity, presented via (1) devotional sites and the
images belonging to them (in this case, miracle-working icons of
the Virgin); (2) local feasts and ritual practices; and (3) local and
personal religious narratives. The authors regard places, rituals
and narratives as basic elements which complement, influence
and support each another, constituting a complex system of local
religious culture. Following this pattern, the authors pinpointed
for their analysis the three most important places of Marian wor-
ship in the region: the Dormition of Mary Monastery of Bachkovo,
the Annunciation of Mary Church in Asenovgrad, and the Dormi-
tion of Mary Church in Gorni Voden. Besides the contextual infor-
mation, the authors also focused on a more intimate, individual
dimension of Marian worship, exploring the presence of the Vir-
gin in personal narratives about miraculous recoveries, dreams,
visions, etc. and delineating the connection between individual
experience and cultural background. According to the authors,
the local worship of Mary in Asenovgrad region is a brilliant ex-
ample of the ways in which local religiosity exists and develops in
the intersection of universal religion and local traditions, folklore
and cultural specificities. On the local level, the general Christian
figure of the Virgin acquires characteristic features, associated
with her motherly aspect and her quality of a divine patroness
and immediate helper in every need. Her intercession is achieved
by means of sacred intermediaries that have the power to connect
the common devotee with the celestial power: holy places, mira-
cle-working icons, springs and caves. Apart from the well-known
Marian feasts, idiosyncratic local holidays are observed, too, and
the related ritual actions span from the canonical to the folkloric
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and ‘magical’. Specific symbols, such as the apple, the water, and
the fish, come to the fore as a material representation of Mary's
sacred power and assistance. Local and personal narratives add a
private, sometimes even intimate aspect to the Marian devotion,
binding the universal sacred figure of the Virgin with the history
and geography of the local community, as well as with the indi-
vidual life trajectories of the believers.

10 ZACHAR PODOLINSKA, Tatiana

‘From Periphery to the Centre’: Private Apparition of

the Virgin Mary (An In-depth Qualitative Analysis of the

Apparition's Narrative with Field Journal Notes)

The overall research dataset used for the purposes of this chap-
ter is part of ongoing research of the author on Roma folk beliefs
(2006-2007), as well as on the activities of both traditional and
non-traditional religious movements among the Roma in Slovakia
(2003-2004, 2010-2011).

In the framework of the previous outputs from this research,
the author attempted to create, with some generalisation, a ty-
pology of the elements of traditional rural Romani Christianity in
Slovakia, elucidating the phenomena of the cultural and ethnic
reinterpretation of mainstream Christianity into a Roma cultur-
al context (Podolinska 2009). In particular, she pointed out the
phenomenon of inculturation in which the ‘White’ Virgin Mary is
culturally and ethnically ‘transcripted’ and ‘translated’ into the
‘Chocolate Mary’ that physically, mentally and spiritually fits bet-
ter and corresponds to the hopes and needs of particular ‘periph-
eral’ ethnic community.

As Viktor Turner (1974) pointed out that what is interesting
about apparitions is that they occur on the periphery not only from
the geographical point of view (peripheries of cities, rural areas)
but also at peripheral levels of society: the seers are mostly chil-
dren or (illiterate) women from a socially deprived background.
This chapter offers an in-depth qualitative analysis of a narrative
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on private Marian apparitions of one Romani woman living in a
segregated Roma settlement in Sari$ region, Eastern Slovakia. The
seer perfectly fits into the ‘periphery’ concept: she is an illiterate
woman from a socially deprived settlement and is a member of
the ethnically stigmatised community of Cigdni [Gypsies]. Her vi-
sions are private ones, and since they started to appear, she start-
ed her struggle for collective and public recognition. The story of
her apparition thus contains the well-known part of the path of
other ‘successful visionaries’ - ‘from periphery to centre’ (i.e. from
marginal private/individual apparition to the central public/mass
recognition). As far as visions are ‘cultural products’ (Christian
1998) produced in the process of communication (Knoblauch 2009;
Knoblauch and Schnettler 2018), they are not only embedded in a
particular cultural context but also in the language and aesthetic
taste. For every apparition, the crucial point is to achieve collec-
tive consensus and to attract masses. This is the way from private/
individual apparition to public/collective acknowledgement. This
is the way from ‘periphery to the centre’. In the described case,
however, the seer was able to achieve recognition only within her
own family. The response of the local Roma community to her ap-
paritions was mostly negative. Quite interesting about this case is
that, according to her, she has support from the side of non-Roma
local religious authorities. Based on the author's qualitative analy-
sis, the struggle for collective consensus and ethnic code are the most
important themes of the analysed narrative on apparition.
According to the author, the peripheral and deprived life situ-
ation of the seer is embedded in her visions. In her narrative, the
attempt to achieve ‘centrality’ in a marginal position is central
and the recognition theme is more frequent than the descrip-
tion of the apparition itself. In order to offer the reader a holistic
picture of research situation, the author uses not only the qual-
itative analysis and thematic coding, but also the perspective of
multi-vocal ethnography (Tobin 1988; Clegg 2017). The interview is
thus embedded in the synchronous context of field journal notes
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of the author, as well as in the diachronic context of her recent
memories. The qualitative analysis also includes a wider context
of the thematic search of media reports on local apparitions
among Roma households in Eastern Slovakia.

11 PETI, Lehel
The Marian Apparition of Seuca/Szdkefalva in the Context
of Religious and Ethnical Interferences

Seuca became a known place for pilgrimage due to a blind Gypsy
woman's public visions about the Virgin Mary in the first years
of the new millennium. The author presents both the history of
the ethnical and confessional co-existence in the village and the
economic and social problems which affected the whole commu-
nity. Then, the attitudes towards the apparition of the different
denominations are highlighted by also presenting the way the
seer attempts to question the different denominational opinions.
The legitimating strategies of a Gypsy woman significantly influ-
enced the aspects of the vision of the Virgin Mary from Seuca. In
the history of Seuca, we find the practice of ethnic groups making
well-defined boundaries between them, functioning as important
parts of the communities. The artificial change of the ethnic struc-
ture during the Communist dictatorship changed the patterns of
relations between the ethnic groups and made ethnic coexistence
more problematic. The local parish that tried to expropriate the
Marian apparitions has successfully integrated their messages
into the ideology of ethnic reconciliation. The traditional onto-
logical systems of religion in the communities still work and the
frequent crossing of the ethnic and denominational boundaries
have also promoted the strategies of the Church. In addition, the
apparitions in Seuca earned the village a distinguished reputa-
tion in the region where enormous changes have taken place and
where people have been forced to develop more complex strategies,
or ways of life, without any pre-existing concrete models.

394



About the Authors

3 9 6 Traces of the Virgin Mary

About the Authors

BAEVA, Vihra, Assoc. Prof. and
PhD. in folklore studies, is a
member of the department of An-
thropology of Verbal Traditions at
IEFEM - BAN. She is the author of
the monographs Miracle Stories: Lo-
cal Tradition and Personal Experience
and The Thread of Life: Between the
Fertility Belt and the Holy Girdle of
the Theotokos; co-editor of the Dic-

tionary of the Terms of Verbal Folklore.

Bulgaria (2013); and editor-in-chief
of The Dragons in Bulgarian Folklore.
Collection of texts (2016). Dr Baeva
has published over 50 articles

in Bulgarian, English, German,
Czech and Serbian in academic
journals and edited volumes,

and lectured at the universities
of Sofia, Plovdiv, Krakow, Lodz,
Palermo, Prague and Bratislava.
She is a scholarship holder of the
Netherlands Institute for Ad-
vanced Study in the Humanities
and Social Sciences - NIAS (2011)
and the National Scholarship Pro-
gramme of the Slovak Republic -
SAIA (2016). Her fields of interest
include ethnology and the anthro-
pology of religion, local cults, oral
narratives, symbolic anthropolo-
gy, and Bulgarian folklore.

Contact address: Institute of
Ethnology and Folklore Studies
with Ethnographic Museum

at the Bulgarian Academy of
Sciences, Acad. G. Bonchev Str.,
bl. 6, 1113 Sofia, Bulgaria
e-mail: vihrabaeva@abv.bg

GEORGIEVA, Albena, Prof. DSc.,
focuses on Bulgarian folklore, ver-
bal folklore, non-tale narratives -
genre characteristics, myths
and legends, narratives and
narration, images of otherness in
folk culture, religious narratives,
and local religious culture. Main
publications: Etiologichnite legendi
v bulgarskija folklor [Etiological
Legends in Bulgarian Folklore].
Sofia, University Press St. Kliment
of Ohrid, 1990, 123 pp; Razkazi i raz-
kazvane v bulgarskija folklor [Stories
and Storytelling in Bulgarian
Folklore], Sofia, Figura, 2000, 160
pp. (a collection of studies and ar-
ticles); Obrazi na drugostta v bulgar-
skija folklor [Images of Otherness
in Bulgarian Folklore], Sofia, PH
Gutenberg, 2003, 191 pp. (a collec-
tion of studies and articles); Bal-
garska mitologiya i folklor [Bulgarian
Mythology and Folklore. A Collec-
tion of Folk Texts]. Compilation,
foreword and comments. Sofia,
Prosveta Publishers, 2006, 304 pp;
Folklorni izmerenia na hristiyanstvo-
to. Ustni razkazi i lokalna religioznost
vrayona na Bachkovskia manastir
“Uspenie na Presveta Bogoroditsa”
i na Hadjidimovskia manastir “Sv.
Velikomachenik Georgi Pobedono-
sets” [Folklore Dimensions of
Christianity. Oral Narratives and
Local Religiosity in the Region of
Bachkovo Monastery ‘Dormition
of the Virgin Mary’ and in Had-
jidimovo Monastery ‘St George’].
Sofia, Prosveta, 2012.

in Post-Communist Europe 397



About the Authors

Contact address: Institute of
Ethnology and Folklore Studies
with Ethnographic Museum,
Bulgarian Academy of Sciences,
Acad. G. Bonchev Str., bl. 6, 1113
Sofia, Bulgaria

e-mail: albenaang@abv.bg

HOLUBOVA, Markéta (Institute
of Ethnology of the Academy of
Sciences of the Czech Republic,

p. I. i.), research assistant at the
Department of Critical Heritage
Studies. From 2001 to 2017, she
lectured externally at the Depart-
ment of History of Jan Evange-
lista Purkyné University in Usti
nad Labem. She focuses on the
research of folk religiosity from
early modern times to the 21
century as well as on the pilgrim-
age tradition in the Czech lands
and its transformation after 1989.
She also studies folk piety, print-
ed media, ethnocartography and
prosopographic research. Main
publications: Etnograficky atlas
Cech, Moravy a Slezska. VI. Okruhy
kultii poutnich madon jezuitského
fddu [Ethnographical Atlas of
Bohemia, Moravia and Silesia. VI.
Cult Radius of Virgin Mary Jesuit
Pilgrimage Sites|, Praha, 2009,
Etnologicky tistav AV CR, v. V. i.,
108 pp.; Salve Regina. Maridnskd
iicta ve strednich Cechdch [Salve
Regina. Veneration of the Virgin
Mary in Central Bohemia), Eds.
Markéta Holubova and Marcela
Suchomelova, Praha, 2014, Etno-

logicky tstav AV CR, v. v. i. - Statni
oblastni archiv v Praze, 365 pp.;
Panna Marie Svatohorskd. Prispévek
k baroknim vazbdm jezuitské rezi-
dence a poutniho mista [Thaumatur-
ga of Svata Hora near Pfibram. On
the Baroque Links between Jesuit
Residence and Pilgrimage Sites]
Praha, 2015, Etnologicky tstav AV
CR, v. V. i, 244 pp.; Etnograficky atlas
Cech, Moravy a Slezska. IX. Duchovni
a hmotné aspekty zboZné peregrinace
[Ethnographical Atlas of Bohemia,
Moravia and Silesia. IX. The Spiri-
tual and Material Aspects of Reli-
gious Pelegrination], Praha, 2009,
Etnologicky tstav AV CR, v. v. i.,

Contact address: Institute of
Ethnology of the Czech Academy
of Sciences, v. v. i, Na Florenci 3,
Prague 1, CZ-110 00

e-mail: holubova@eu.cas.cz

KECKA, Roman, PhD, studied
philosophy and theology at the
Comenius University in Bratisla-
va, Slovakia. He obtained his
doctorate in theology at the
Pontifical Gregorian University in
Rome, Italy. He is currently Assis-
tant Professor at the Department
of Comparative Religion at the
Faculty of Arts of the Comenius
University in Bratislava, Slovakia.
His main research areas include
Christianity in the 20® century,
modern Catholicism in the socie-
tal and cultural context, as well as
secularity and non-religion.

398 Traces of the Virgin Mary

About the Authors

Contact address: Department
of Comparative Religion, Faculty
of Arts, Comenius University

in Bratislava, Gondova 2, 814 99
Bratislava, Slovak Republic
e-mail: roman.kecka@uniba.sk,
romankecka@gmail.com

KIS-HALAS, Judit, PhD, freelance
researcher. She earned her PhD
degree in the Hungarian and
Comparative Folkloristics Doc-
toral Programme at the Doctoral
School of Literary Sciences, E6tvos
Lorand University of Budapest, in
2019. Between 2013 and 2018, she
was researcher in the ERC grant

of Prof. E. Pécs (Agreement No.
324214) titled Vernacular Religion on
the Boundary of Eastern and Western
Christianity: Continuity, Changes

and Interactions at the Institute of
Ethnology, Research Centre for the
Humanities, Hungarian Academy
of Sciences (HAS). Her publica-
tions include: Soldiers of Christ on
Earth and in Heavenly Jerusalem:
Psychotronics: A Contemporary Es-
oteric Healing System. In: E. Pocs
(Ed.), The Magical and Sacred Medical
World. Cambridge, UK: Cambridge
Scholars Publishing, 2019, (pp.
448-493); Divinatio Diabolica and
Superstitious Medicine: Healers,
Seers and Diviners in the Changing
Discourse of Witchcraft in Early
Modern Nagybanya. In: G. Klan-
iczay - E. Pocs (Eds.), Witchcraft and
Demonology in Hungary and Transyl-
vania. (Palgrave Historical Studies

in Witchcraft and Magic), Hound-
mills in Basingstoke: Palgrave
Macmillan, 2017, (pp. 159-219). ‘T
make my saints work...: A Hungar-
ian Holy Healer’s Identity Reflected
in Autobiographical Stories and
Folk Narratives. In: M. Bowman -
U. Valk (Eds.), Vernacular Religion

in Everyday Life: Expressions of Belief.
Sheffield: Equinox, 2012, (pp. 63-92).

Contact address: 7800 Siklds-
Mariagytd, Jar6 Péter u. 24. Hungary
e-mail: kishalas.judit@gmail.com

KNOBLAUCH, Hubert (1959) is
Professor of General Sociology at
the Technical University in Berlin.
His major fields of interest in-
clude the sociology of knowledge,
communication, and religion.

His publications include Religions-
soziologie [Sociology of Religion],
Berlin/New York 1999; Qualitative
Religionsforschung [Qualitative Re-
ligious Research]|, Paderborn 2003;
and Populire Religion [Popular Re-
ligion], Frankfurt/New York 2009
and the Communicative Construc-
tion of Reality, Routledge 2019.

Contact Address: Leiter
Fachgebiet Allgemeine Soziologie,
Technische Universitat Berlin,
Fakultat VI: Planen Bauen Umwelt,
Institut fiir Soziologie, Sekretariat
FH 9-1, Fraunhoferstrafle 33-36,
10587 Berlin, Germany

e-mail: hubert.knoblauch@
tu-berlin.de

in Post-Communist Europe 399



About the Authors

MAJO, Juraj, Assistant Profes-
sor, Comenius University in
Bratislava, Faculty of Sciences,
Department of Economic and
Social Geography, Demography,
and Territorial Development. His
research and teaching interests
include the geography of religion
and non-religion, historical de-
mography, computer cartography,
cultural and social geography. He
co-authored several atlases of
ethnic and religious landscapes
in Slovakia (East Central Europe)
such as Ndrodnostny Atlas Sloven-
ska [Ethnic Atlas of Slovakia] in
2015, Nibozensky atlas Slovenska
[Religious Atlas of Slovakia] in
2015, or Historicky atlas Evanjelickej
cirkvi a.v. na Slovensku [Historical
Atlas of the Lutheran Church in
Slovakia] in 2011.

Contact address: Comenius
University in Bratislava, Faculty
of Sciences, Department of
Economic and Social Geography,
Demography and Territorial
Development, Ilkovi¢ova 6, 842 15
Bratislava, Slovak Republic
e-mail: majo@fns.uniba.sk

PAVICEVIC, Aleksandra, PhD,
graduated from the Faculty of
Arts, Department for Ethnology
and Anthropology in Belgrade in
1995. She obtained her MA degree
in 1998 (MA thesis - Popular and
Church Marriage in Serbian Rural So-
ciety). She received her PhD degree

in 2005 (PhD thesis - Marriage and
Family Life in Northern Shumadia in
the Second Half of the 20™ Century).
She works as researcher at the
Ethnographic Institute of Serbian
Academy of Sciences and Arts

in Belgrade. She is a member of
INASEA (International Association
for Southeast European Anthropol-
ogy). Since 2008, she has been Pres-
ident of the Serbian Ethnological
and Anthropological Society. Main
publications: Narodni i crkveni brak
u srpskom seoskom drustvu [Popular
and Church Marriage in Serbian
Rural Society], Special Edition of
the Ethnographic Institute SASA
46, Belgrade, 2001; Na udaru ideologi-
ja, Brak, porodica i polni moral u Srbiji
u drugoj polovini 20. veka [Ideologies
at Work, Marriage, Family and
Sexual Morality in Serbia in the
Second Half of the 20th Century],
Special Edition of the Ethnograph-
ic Institute SASA 57, Belgrade, 2006.
Vreme (bez)smrti. Predstave o smrti

u Srbiji od 19-21. veka. [Time with

or without Death. Notions about
Death in Serbia in 19™"-21% Centu-
ry]. Posebna izdanja Etnografskog
instituta 74, Belgrade, 2011. (Sum-
mary available in English: http://
www.etno-institut.co.rs/eng/
monografije/73.php); From Mystery
to Spectacle. Essays on Death in Serbia
in the 19™-21% Century. Institute of
Ethnography, Special Editions 83,
Belgrade, 2015 (http://www.etno-
institut.co.rs/feng/monografije/83.
php); Plamena tela. Spaljivanje mrtvih

400 Traces of the Virgin Mary

About the Authors

u Srbiji, od paganskog rituala do mod-
erne kremacije [Fiery Bodies. Burn-
ing Dead in Serbia - from Pagan
Ritual to Modern Cremation], Clio
i Etnografski institut: Posebna
izdanja 86, Belgrade, 2016 (http:/
www.etno-institut.co.rs/eng/
monografije/86.php).

Contact address: Ethnographic
Institute SASA, Knez Mihailova 36,
11000 Belgrade, Serbia

e-mail: aleksandra.pavicevic@
ei.sanu.ac.rs

PETSCHKE, Sabine is the author
of the MA thesis focused on visual
analysis of Marian apparitions in
Marpigen (Marienerscheinungen als
soziale Veranstaltung. Eine religions-
soziologische Untersuchung der Mar-
pinger Marienerscheinungen, 2007).
Her main focus is visual analysis
and new developments in the in-
terpretative analysis of video and
photography. She is researcher at
the Institut fiir Soziologie, Fakultét
VI Planen Bauen Umwelt at the
Technische Universitit in Berlin
in Germany.

Contact address: Institut fiir
Soziologie, Fakultét VI Planen
Bauen Umwelt, Technische
Universitét in Berlin, Franklinstr.
28/29, 10587, Berlin, Germany
e-mail: sabine.petschke@
tu-berlin.de

PETI, Lehel, PhD, graduated
from Babes-Bolyai University,
Cluj-Napoca, Faculty of Letters,
specialisation in Hungarian
ethnography and literature. In
2006-2008, he was assistant at
the University of Szeged (Hunga-
ry), Department of Ethnography
and Cultural Anthropology. He
currently works as researcher
at the Romanian Institute for
Minority Issues (ISPMN). Qual-
ifications: MA (2005) and PhD
(2010) in ethnology and cultural
anthropology at the Department
of Hungarian Ethnography and
Anthropology, Cluj, Romania.
In 2013-2018, he was a member
of the project entitled EAST-
WEST Vernacular Religion on the
Boundary of Eastern and Western
Christianity: Continuity, Changes
and Interactions, financed by
ERC Advanced Grant (project
ID 324214) and coordinated by

E. Pocs. He focuses on religion
and minority research. Main
publication: A moldvai csdngok
népi valldsossdgdnak imagisztikus
ritusai [The Imagistic Rituals of
Popular Religion in Moldavian
Csango Villages] (2012).

Contact address: Romanian
Institute for Minority Problems
(ISPMN), Cluj-Napoca, 400697, str.
Gavril Muzicescu, nr. 5., Romania
e-mail: petilehel@yahoo.com

in Post-Communist Europe 401



About the Authors

TUTR, Vojtéch, PhD, graduated

at Hussite Theological Faculty,
Charles University. He is focused
on Marian apparitions and Marian
movements in the context of con-
temporary culture. He publishes
mainly in the Czech journal Dingir.

Contact Address: Thiakurova 14,
Praha 6, Czech Republic
e-mail: vojtech.tutr@seznam.cz

ZACHAR PODOLINSKA, Tatiana,
PhD, is the Director of the
Institute of Ethnology and Social
Anthropology (Slovak Academy of
Sciences, since 2012). Her career
includes the posts of visiting
professor at the University of Oslo
(Norway), Masaryk University
(Czech Republic), UNAM (Mexico),
Missouri State University (USA)
and University of St Andrews
(UK). She participated in several
national research projects (Cen-
trum of Excellence of SAS Bratisla-
va), European research projects
related to the Romani Studies (SFP
EU, 6FP EU) and international re-
search projects on social anthro-
pology (Mexico, Guatemala). As a
researcher, T. Zachar Podolinska
is focused on the anthropology of
religion (Romani studies, con-
temporary religiosity and spiritu-
ality). In 2010, she was the main

402

coordinator of the national project
Social Inclusion of Romanies in
Slovakia via Religious Path. In
the past years, the publications
God between the Barriers (with

T. Hrusti¢, 2011) and Religion as

a Path to Change (with T. Hrustic,
2012) resulting from this project
were published. In 2015, she was
the co-editor of a monograph
entitled Black and White Worlds -
Roma in Majority Society in Slovakia.
Since 2015, T. Zachar Podolinska
has been Vice-President of the
Board of the Network of Academic
Institutions in Romani Studies
(NAIRS). Since 2015, too, she has
been a member of the Board of Di-
rectors of the Gypsy Lore Society,
in the position of its secretary. In
2018, she was one of the authors
of the collective monograph Globe
in Motion: Patterns of International
Migration - Similarities and Differ-
ences, awarded by the SAS Prize.
She is the author of more than 105
articles and scientific studies in
peer-reviewed national and inter-
national journals.

Contact address: Institute

of Ethnology and Social
Anthropology, Slovak Academy

of Sciences, Klemesova 19, 813 64,
Bratislava 1, Slovak Republic
e-mail: tatiana.podolinska@savba.sk



Index

404

Traces of the Virgin Mary

A
Abranovce (SK) 14, 198, 299
Akathist to the God-Bearer
[Acatist/Akatist] 132, 135, 136, 269
Advent 90, 134
advent custom(s) 90;
advent of democracy 266
Adventist 334
affective methods 288, 319
Africa 30
African 20
aggiornamento 206
agriculture 39, 211, 336-7
Alps 156
altar 11, 12, 66, 72, 74, 89, 179-180, 243,
263-4, 270, 272, 276, 292-3, 296,
298-9, 335
alternative religiosity 227
alternative re-sacralization 28
alternative spirituality 41, 43, 227
Altotting (Marian pilgrimage site, DE)
27
America(s) 30, 146
American apparition 226;
conspiracist author 64;
creationist centre CESHE-CRS 122;
devotees 29;
elite groups 118;
Pan-American symbol 30
Amsterdam (NL) 99, 121
Anatolia 21
ancestor spirits 68
Andocs (Marian shrine, HU) 70
angels 59, 68, 85, 132-3, 140, 150, 217, 262,
266-8, 278
Anglican communion 27
Annunciation of Mary Church in
Asenovgrad (BG) 51, 253, 257, 263, 265
anti-Brussels rhetoric 45;
Catholic 79;
civilization 118;
clerical 21, 43, 44;
culture 118;
modern 28, 43;
religious 43, 78, 79, 81, 9;
western rhetoric 45
Antichrist 110-2, 122

in Post-Communist Europe

Index

apatheists 43

apocalypse 13, 66, 110, 114, 121, 190, 192

apocalyptic 44, 55, 92, 98, 114, 116, 118,
123-4

apocalyptic Marian apparitions 86, 124

Apostolate of Fatima 87, 101

apparition(s)
approved 21, 24, 27, 37, 41, 89, 99,
101, 133, 142, 143;
modern 43, 48-9, 114, 210, 226, 344;
pre-modern 29;
private 14, 43, 52, 94, 284, 299, 335;
public 52-3, 62, 98, 100, 204, 222,
227,287, 326, 332, 334-5, 343-4, 346

archaeology 61

Archangel Gabriel 271

Archangel Michael 68, 140, 158, 183,
259-61

Arianism 132

Arpad (ancient Hungarian ruler)
62, 67-8, 70

Arpéadian dynasty 67

Argentina 33

Armenians 254

Artemis 21

Arvisura (an island from Hungarian
mythology) 65

ascensionism 69

ascetism 237, 238

Asenovgrad (Marian pilgrimage site,
BG) 50, 51, 250, 252-8, 263-8, 2734,
277-8,280-2

Asia; Central Asian origin 62,
Eurasian 62

Atais (an island from Hungarian
mythology) 65

atheism 35, 79, 138;
declarative 78

Atlantic Ocean 9

Attila the Hun, 62, 70

Australia 30

Austria 48, 55,129, 151

Ayazmo (Marian pilgrimage place, BG)
259-60, 262, 264, 279

Aylesford in Kent (Marian pilgrimage
site, UK) 332

Aztecs 21

405



B

Baba (St.) 20, 49, 240

Balkans 27, 41, 260, 273, 279

Balkan Wars 255

Banska Bystrica (SK) 158

Baptists 334

Bardejov (SK) 158, 165, 295, 311

Baroque 12, 78, 80, 83, 89-90, 184-5;
religiosity 78

Batizovce (SK) 291, 293-4, 296-8

Battle of the White Mountain 78, 80

Bavary 27;
Bavarian 245

Bayside (Marian apparition place, U.S.)
99

beliefs 41, 46, 62, 73, 85, 102, 129, 151,
239-40, 278, 286

Belgium 27

Belgrade (RS) 245, 247-8

Belusa (SK) 11, 176-7

Berger, P. 208, 226

Bernadette (the seer from Lourdes, FR) 32

Bethlehem 90

Bible 108, 130, 133, 137-8, 143

Biblical 68, 109, 134, 138, 142, 147-9

Blackbourn, D. 18, 29, 36-7, 48, 209, 211,
222,225,331

Black Madonna 27;
from Czestochowa 27, 50;
from Altétting 27

‘blue’ Blue Army 87;
coat 215;
dress 276, 347;
energy 60;
eyes 312;
mantle 60

Bodajk (Marian shrine, HU) 70

body formation 221-2, 230

Bogorodica (St.) 49, 50, 234, 236, 239-48
Presveta Bogorodica [The Most Holy
Mother of God] 239-242, 247;
Bogorodica Trojerucica [The Three-
handed Mother of God] 243-8;
Bogorodica Mlekopitalejnica [The Milk
Feeder Mother of God] 244;
Bogorodica Putevoditeljica [Pointer of
the Way] 244-5

Index

Bogoroditsa (Bg.) 252, 258, 264
Sveta Bogorodichka [Holy Little
Mother of God] 255;
Bogoroditsa Umilenie [Mary Tender
Mercy] 258;
Bogoroditsa Patevoditelka [Pointer of
the Way] 264, 268
Bohemia (CZ) 83, 89
Boldogasszony (Hu.) 41, 65-6, 70, 73
Bolshevism 25
Bosnia 26, 87, 247
Bosztorpuszta (place of Marian cult, HU) 180
Bourdieu, P. 257, 287
Bratislava (SK) 11-2, 18, 30, 45, 128, 158, 160,
164-5, 174-81;
/Nové Mesto 160
Brazil 33
Brno (CZ) 44, 91, 98, 115
Budapest (HU) 61, 344
Bulgaria 38, 40, 50, 55, 250, 252-6, 259-61,
267-8, 270, 273, 279
Bulgarian 255, 260-1, 266-7, 271;
Christians 260;
Church 282;
Exarchate 255, 266;
Greek rivalry 255-6;
immigrants 256;
Kingdom 254;
Patriarch 255;
refugees 264;
State 255;
Tsar 254
Bytc¢ica (SK) 83
Byzantine army 254;
Catholic Church 159, 162-3, 164-5, 168;
rite 128

C
Cairo (EG) 30
Capitalist 38, 45
Carpathian Basin 61, 63, 66-7, 73
cartographic approach 39, 46, 156
Camino de Santiago (ES) 33
Canada 26, 30, 33
candles 59, 248, 261, 280, 293, 296
Casanova, J. 28
Caserta (Marian apparition place, IT) 99

406 Traces of the Virgin Mary

Index

catastrophic language 22, 25, 45, 84
catastrophes 113, 116, 123;
ecological 99, 125;
nuclear 26, 45, 98,125
Cathedral of St Alexander Nevski (BG) 282
Catherina Emmerich 109
Catholic Church 19, 22-4, 27-9, 35, 39, 47, 66,
71,73-4, 78, 86, 92, 98, 100, 122, 130, 159,
164-5, 211, 217, 295, 325, 339, 340, 343-7
Catholicism 78-80, 93, 211, 232, 271, 329
Catholic Man's Book 139
Catholic Woman's Book 139
Cenacle 138
Cenacolo (detoxication community, CZ)
88,105
ceremonies 59, 69, 252
ceremonial clothing 261;
lunch 262;
objects 59;
procession 261,
walk(s) 90, 265
channelling 59, 61, 66-8, 70, 73
charisma 227
charismatic leader(s) 44-5, 98;
movement(s) 44, 45;
revival 86
charity 61, 86
Chilandar monastery (BG) 244-5, 247
chiliastic 98, 114
Chile 30
China 30
Chiprovtzi (BG) 262
Christian, W. A. Jr. 36-7, 51, 252, 258, 287,
330-1
Christianity 18-9, 21, 42, 45, 55, 58, 84, 94, 129,
137, 150, 207, 236, 240, 252, 271, 286, 332
Christine (Ch.) (the seer, Marpingen, DE)
218, 220-1, 230
Christmas 134, 247;
plays 90
Christotokos [Mother of Christ] 21, 132
Church of Exaltation of the Holy Cross (SK) 12,
30, 180-1
Church of Our Lady Auxiliary (CZ) 82
Church of Mileseva Monastery (BG) 238
Cigani/ciganyok/Gypsies 53, 82, 286-7, 309,
316, 332-6, 338
Cistercians 157

Clearwater (Marian apparition place,
Florida, U.S.) 30, 226
Cold War 29, 38
collective consensus 19, 41, 52, 287, 326
Collegiate church in Belgrade (RS) 247
Cologne (DE) 13, 190
communicative construction 216
communicative performance 48, 210
Communism 25, 36, 38, 42, 44-6, 48, 54, 84,
86, 93, 94, 110-1, 118, 151, 343
Communist Party 44
consecration 24, 25,138
conservative Catholics 36, 86;
opinions 121;
theologians 86, 115;
tradition 45;
values 40, 55
conspiracy 62, 70
Constantinopol/Constantinople/Istanbul
(TR) 245, 255, 264
consumerism 18, 144
Convent of Rue du Bac (FR) 27
Coptic Orthodox Church 27, 30
coronation of Mary 13, 89, 191
Cortona (IT) 13, 189
cosmic energies 59, 68-9
councils: the Second Vatican 23, 28, 146;
the Third Ecumenical Council 21, 23;
of Trent 159
County Mayo (Marian apparition place,
IE) 27
Cova da Iria (Marian apparition place,
Fatima, PT) 33
Crail (UK) 9
creationism 114, 115
Crnica Hill (Marian apparition place,
Medjugorje, BA) 26
Croatia 58, 59, 60, 87
Croatian nationalism 50
Csangos 340
Csiksomly6 (Marian apparition place, RO)
53, 58, 333, 345
cult of Artemis 21;
of Baba 20;
of Bogorodica 49, 234, 239-40;
of Our Lady of Fatima 24;
of images 41;
of Our Lady of Guadalupe 22;

in Post-Communist Europe 407



Index

of Virgin Mary 51, 166;
of saints 240

Czechia 11, 44, 55, 119, 156-7, 179

Czech lands 44, 55, 89, 92-3

Czech Lutheran Church 78

Czech nationalism 79, 93

Czechoslovakia 44, 81-3, 119

Czechoslovak Republic 80, 160

Czech reformation 78

Czech Reform Church 78

Czech Republic 11-3, 36, 38, 40, 42-4, 48,
76,78, 84, 86-9, 93-4, 98,117, 119, 124,
179, 186-7

Cadca (SK) 83, 158, 160

Caklov (SK) 291, 293, 296-7

Ciré (SK) 291

Citluk (BA) 87

D
Da Vinci Code, the 64
de-Christianisation 79, 93
Dechtice (Marian apparition place, SK) 128
denominational rivalry 338
de-privatization 28
desecularisation 206
Detva (SK) 158, 315, 323
Devil 140-1, 144, 298
devotional objects 20, 31
diaspora 42, 156
‘dimension gates’ 59, 67
discoursive analysis 39, 151, 292
discrimination 19
disenchanted world 28
Dobrich (BG) 279
dogma 22, 23, 226, 237;
of the Assumption 23;
of the Immaculate Conception 22-3, 216
dogmatic 24, 129, 157
dogmatism 227
Dolni Voden (BG) 254
Dolny Kubin (SK) 11, 174
Dominicans 86
Dormition of Mary Church in Gorni Voden (BG)
253, 257,268
Dormition of Mary Monastery of Bachkovo
(BG) 51, 253-4, 257-8,
Drevenik (SK) 304

E
Early Modern Era 79
Easter 130, 134, 257, 261-3, 265, 269
Eastern Christian tradition 32
East Neuk (UK) 9, 12, 179,
ecstatic gaze 221-5;
journey (into the Other World) 209;
movements 216
economic analysis 52;
crisis 28, 49, 236, 331, 333;
market 31;
position 54, 282, 332, 336, 347;
processes 34, 337;
situation 144;
tourists 38;
transformation 32
Ecuador 30
Eliade, M. 155
emotional experience 42, 85, 94
emotions 18, 134, 143, 273, 288, 300, 319, 321,
323,325
(papal) encyclicals 21-5;
Divini Redemptoris 22, 25;
Ad Diem Illum Laetissimum 23;
Saeculo Exeunte Octavo 24
Ephesus 21, 23
eschatological communities 86
esoteric 59, 64, 73;
cults 64;
group(s) 59-60;
healers 60;
language 41;
network 60, 73;
workshop(s) 61
ethnic appropriation 41
ethnic code 52, 287, 307-8, 310-5, 318, 320,
322-3
ethnography 39, 62;
qualitative 39;
multi-sited 39;
multi-vocal 39, 288;
focused 210
ethno-paganism 40, 41
ET-spiritualities 70, 73
EU 36,71, 124
Europe; Central Europe 45, 90, 100;
Eastern Europe 25, 34, 110;

408 Traces of the Virgin Mary

Western Europe 34, 40, 54;
post-Communist Europe 7, 16, 34

Evangelical 334, 335, 341

Evil/evil 62, 70, 107, 111-2, 117, 136, 139, 142,
144-5, 150, 298

evolution 69, 90, 115, 236

experience of transcendence 227

extra-terrestrial civilisations 20, 59, 65,
67-8,70-1,73

F

Father God 20, 42, 62-3, 71, 112, 141, 218;
Heavenly 107;
Holy 25, 85;
sky 65

Fatima (Marian apparition place, PT)
23-6, 29, 31, 33, 37, 84-5, 87, 98-9,
100-1, 108-9, 115, 117, 120-1, 142-3;
Our Lady of Fatima 18, 24, 29, 92,
107

Federal Republic of Germany 20

female deities 20, 21;
fertility 164, 241, 271-2;
in-fertility 240

Fénymeghoto Szer [Light-binding Feast]
(HU) 66, 69, 73

Fénysugdr Jézus Krisztus Hdza
Szeretetszolgdlat Alapitviny [Ray of
Light - The House of Jesus Christ
Charity Foundation] (HU) 61

field journal 284, 288, 290, 300-1, 303,
305

Finno-Ugrian Kinship 62;
language family 62

Florence (IT) 13, 189

Florida (U.S.) 30, 226

folk culture 209

folk customs and beliefs 41, 90, 242, 286

folk movement(s) 101

folklore 42, 80, 93, 242, 260, 271

folklorists 213, 267

folk religiosity 82, 86, 102-3

fortune-telling 241, 308, 319-20, 322

France 13, 23, 27, 32-3, 48, 81

Franciscans 44

fundamentalists 44

Furmanec (SK) 14, 198, 299

Index

G

Gaboltov (Marian pilgrimage site, SK)
128, 311

Galfalva (RO) 334

Garabandal (Marian apparition place, ES)
99,109, 121

Gemer region 164

Georgia(n)(s) 254, 258, 262

German Reich 211

Germany 190, 210, 224-5

German(s) 109, 119, 145, 190, 210, 222, 226,
277, 316, 340

Glastonbury (pilgrimage site, UK) 58

Globalisation 99, 110-2, 124-5

Grandmother 49, 240

Great Enchantress 18, 28

Great Lent 269

Great Mother 20, 49, 240

Greece 255-6, 264, 269, 273

Greek Catholic Church 130, 295, 343, 345

Greek-Orthodox world 50

Grigorius and Aspasios Bakurian
(brothers) 254

grotto 219, 222-3, 228, 230

group meditation 59, 67

Gobbi, S. 87, 92,100, 109-11, 113

Goddess Mother 20

God Father 20, 42

God 14, 18, 20-2, 28, 41-2, 49, 61-3, 65, 68, 71, 85,
89, 90,102, 106-8, 110-3, 115-7, 122-3, 125,
130, 131-6, 138, 140-2, 144-5, 149, 151, 158-9,
163-4, 169, 170, 214, 221, 228, 236-7, 239,
243,249, 252, 256-9, 273-4, 276-9, 292, 296,
299, 304, 308-10, 315-6, 318-9, 323, 345, 349

Gorni Voden (Marian pilgrimage site, BG)
253-4, 256, 268-70, 280

Gospa (Our Lady of Medjugorje) 26

Guadalupe (MX) Our Lady of Guadalupe/
Virgin Mary of Guadalupe 12, 21-2, 27, 30,
50, 180, 303

Gypsylies 286-7, 309, 316, 332-6, 338, 340

H
Handlova (SK) 291, 293, 296-8
Havel, V. 119, 156
Hirtelwald forest (DE) 210

in Post-Communist Europe 409



healings 143, 144, 182, 253, 278, 280

‘Healing Star’ (HU) 65-6

Hellenistic world 21

Hencovce (SK) 291, 293, 297

heretics 137

Heroldsbach (DE) 225

Hermanovce (SK) 14, 195, 299-301, 303

Hervieu-Léger, D. 35

Herzegovina 26, 87, 99, 108, 144

hinduism 11

Hindu tradition 11

Hlinné (SK) 291-2, 296-7

holism 226

holistic 39, 288

Holy Family 290, 293

Holy Mountain (Athos) (BG) 244-7, 254

Holy Spirit 112, 133, 138, 207, 218, 228

Holy Trinity 119, 158, 278

Holzhauser, B. (The seer, DE) 109

Hungarians 12, 41-2, 61-8, 71, 73, 182, 333,
335, 337-8, 342, 345-7, 350

Hungarian Catholic Church 71, 73-4

‘Hungarian Holy Crown’ 63-4

Hungarian Kingdom 67

Hungarian Lowlands 156

Hungarian Pilgrimage Route 56

Hungarian Seeds 60, 61, 63, 73

Hungary 7, 20, 27, 38, 41-3, 48, 58-66, 73,
166, 182-5, 247

Huns 62,71

Hussite movement 78-9

I

icon(s) 49-50, 220, 238, 242-4, 246-8, 257-8,
261-72, 278;
of the Annunciation Church 267;
of the Ascension 248;
Bogoroditsa Umilenie 258;
Bogoroditsa Patevodilka 264, 268;
‘Mother and Daughter’ icons 266-7;
miracle-working 253, 257, 280, 282;
miraculous 236, 242, 258, 261;
Mlekopitateljnica 244;
Putevoditeljica 244-5;
of Our Lady of Perpetual Help 13, 188;
of Trojerucica 14,194, 244, 247;
of the White Angel 238

Index

iconographic pattern 225
identity 46, 52-3, 154, 252, 255-6, 337, 345;
class 42, 80, 93;
collective 236-7;
ethnic 342;
individual 237;
national 15, 32 42, 55, 80, 93, 239;
religious 42, 80, 93, 154, 166, 200, 239;
confessional 79;
local 166, 281, 347
idolatry 74
Ilona (esoteric seer and healer, Hungarian
Seeds, HU) 12, 61-2, 64, 66, 68-9, 183
Immaculate Heart of Mary 23, 24,100-3
Immaculate Conception 13, 22, 157, 165, 190-1,
271
inculturation 20, 51, 286
India 20, 30
industrial societies 70;
post-industrial societies 40
industry 32, 39, 211
information technologies 45, 99, 125
Inglehart, R. 34
interior locution 92, 100, 138
interpretative phenomenological analysis
(IPA) 40, 288-9
Ireland 27,109
Iron Curtain 38
Island of Tinos (Marian cult, GR) 50
Israel 30, 111, 142
Italy 13, 27, 88, 190-1,
Ivan Alexander (Bulgarian King/Tsar) 254
Ivan Asen II (Bulgarian King/Tsar) 254
Iveta (Kocakova) a Katarina (Ceselkova) (the
seers from Litmanova, SK) 158, 319, 314

J
Jacinta and Francisco (the seers from
Fatima, PT) 25
Japan 30, 246
Our Lady of Akita 30;
(virgin Mary as) a Japanese woman
311-2
Jarovnice (SK) 14, 199, 299, 303, 311
Jasna Gora (Black Madonna, PL) 27
Jerusalem 118, 244, 262;
Little Jerusalem 256, 281

410 Traces of the Virgin Mary

Jesenik (CZ) 82

Jesus 12, 14, 18, 20, 24, 61, 106, 108, 114-5,
123, 131-2, 136-8, 149, 181, 192-3, 199,
217-8, 224, 227, 274, 290-5, 297-9, 307-2,
315, 317, 320, 348

Jestéd region (CZ) 88

Jews 137

Juan Diego (Don, the seer from Tepeyac,
Our Lady of Guadalupe, MX) 21, 30

Judith (J.) (the seer from Marpingen, DE)
217-8, 220-1, 224, 229

K

Kalenic monastery (RS) 14, 194

Kalinkovo (SK) 11, 175

Karayas (RS) 244

Kecskemét (HU) 61

Kelie Castle (UK) 12, 181

Kibeho (Marian apparition place, RW,
Africa) 30

Kingdom of Hungary 166

‘King of Terror’ 84

Kluviya (pilgrimage site, BG) 259-63, 279

Knighthood of the Immaculate 101

Knock (Marian apparition site, IE) 27, 99

Kosice (SK) 158, 160

Kozlovice (CZ) 158, 163, 311

Krastova Gora (BG) 260

Kritchim (flying icon of the Virgin Mary,
BG) 262

Kristina (K.) (the seer from Hermanovce,
SK) 14, 195, 301, 304-5, 309, 315, 318-9,
324, 326

Kulturkampf 211

Kuklen (BG) 255

Kysuce (SK) 121, 158, 163

Kysucké Nové Mesto (SK) 158

L

Lamac (SK) 11, 173

La Salette (Marian apparition place, FR)
27,29, 216

La Virgen de Guadalupe/La Virgen Morena
21,30

Le Goff, J. 102, 277, 278

Leskovaca Morava (RS) 241

Index

Levoca (SK) 128, 158
LGBTQ movements 36
liberals 39, 42, 80
liberalism 92
linguistics 62, 311
Liptov (SK) 158
litanies 128, 132-3, 136;
of Loreto 133;
of Our Lady of Mount Carmel 133;
of Our lady of Perpetual Help 133;
of Our Lady of the Seven Sorrows 133;
of Our Lady of Lourdes 133;
of Our Lady of Scapular 133;
of Mary Help of Christians 133;
to the Heart of our Lady 133
Lithuania 27
Litmanova (Marian apparition place, SK)
92,100, 115, 128, 144, 189, 311-2, 319, 324
Lourdes (Marian apparition place, FR)
50, 99, 100, 108, 142-3, 219, 343;
Our Lady of Lourdes 133

M

Macedonia 256

Madagascar 30

Madrid (ES) 13, 188-9

Magdolna (the esoteric seer and healer,
Hungarian Seeds, HU) 12, 61-3, 71, 182

magical 63, 79, 203, 236, 260, 282

Magyar MAGok [Hungarian Seeds] (esoteric
network, HU) 63-6, 69, 70, 73-4

Malhotice (CZ) 90

marginalisation 19, 55, 281;
of religion 206

Mariagytid/Gyiid (Marian pilgrimage site,
HU) 12, 41, 58-60, 64-74, 182-3

Mariakonnye-Vodican (Marian shrine,
HU) 70

Marian apparition(s): 26-31, 37, 44, 48, 49,
51, 86, 96, 98-100, 103, 108, 114, 121,
123-5, 148, 149, 151, 207, 206-8, 210-1,
216-7, 226, 231, 286, 346, 350

Marian century 26, 241

Marian dedications 47, 152, 157-63, 165-70;
the Assumption of the Virgin Mary/The
Dormition of the Holy Mother of God 159,
161, 164-5, 170;

in Post-Communist Europe an



Index

of Immaculate Conception of the Virgin
Mary 157, 165;
of the Nativity of the Virgin Mary/Holy
Mother of God 164, 169;
of Our Lady of the Rosary 159, 165, 170; of
Our Lady of Sorrows 158-9, 160, 166, 168;
the Protection of the Holy Mother of God
159;
of the Virgin Mary/Holy Mother of God
159, 161, 164-5, 169
Marian devotion 7, 21, 28-9, 31, 36-7, 39,
40-3, 51, 54-5, 76, 78, 84-5, 87, 90-4, 99,
128-9, 133, 137, 139, 143, 145-6, 148
Marian discourse 64, 145-6, 148-51;
fundamentalist 86, 146-7, 150;
non-traditional 148;
progressive 41, 45-6, 81, 145-58, 150-1;
traditional(ist) 86
Marian Holiday/Feasts 51, 239,
241-2, 263, 269;
of Annunciation 241, 255;
of the Belt of the ‘Presveta
Bogorodica’ 242;
of Dormition 241, 255;
of the Golden Apple 268;
of the Nativity 255;
Prepolovenie [Halving] 265;
of the Shroud of the ‘Presveta Bogorodica’
240-2;
slava [Patron St Day]| 243
Marian hymns 20
Marianka (Marian pilgrimage site, SK)
11,177-8
Marian movement 44, 55, 87, 92,102, 138,
210, 216, 226
Marian Movement of Priests 87, 92,138
Marianosztra (Marian shrine, HU) 70
Maridnské nakladatelstvi (MANA) [Marian
Publishers| (charismatic movement,
CZ) 44, 98,114-6
Marian prayer(s) 130-5, 137, 139
Marian songs 134-5,
Marian spirituality 86, 129-30, 139-40, 143,
146, 149, 151, 206
Marian vocabulary 129, 140-1, 145-51
Mariapécs (Marian shrine, HU) 68, 70
Mariaradna (Marian pilgrimage site, RO)
53,333, 345

Maria Valvorta (the seer from Caserta, IT) 99

Mariology 24

Marion (M.) (the seer, Marpingen, DE),
214, 217-8, 220-6, 228

Marpingen (Marian apparition place, DE)
13, 40, 208, 213, 216-7, 222, 224, 226, 228

Masaryk, T. G. 80

(mass) media 14, 18, 28, 49, 86, 118, 207, 215,
224-9, 231-2, 270, 281, 288, 290-4, 296,
298, 323-4

Matus Lasut (the seer from Turzovka, SK) 83

Maya 20

Mayan Calendar 64

Maximillian the Second Emmanuel
(Bavarian Duke) 245

mediatised performance 229

Mediator (Virgin Mary) 85, 131-2, 134, 137, 144

medical pluralism 60

Medieval 60, 67, 80, 157, 206, 220, 237, 247-8,
267,332

meditation(s) 59, 61, 64, 67, 118, 236

Medjugorje (Marian apparition place, BA)
14, 26-7, 30-1, 87-8, 98-9, 104-9, 121, 144,
213, 220, 228, 347, 349;
Our Lady of Medjugorje 50, 87, 111

Medzilaborce (SK) 158

Mesmerism 231

messages 18-9, 22, 24-6, 44-5, 53, 55, 60, 64,
91-2, 98, 100, 102, 104, 106-9, 111, 114-6,
119-21, 124, 143, 144-5, 218, 318, 333, 335,
346-7, 350

Mexican Queen of Heaven 22

Mexico 21, 27, 30

Mexico City 21

Middle Ages 65, 132, 134, 144, 147, 163, 332

Middle East 111

migration 156, 255, 336

Milano (IT) 87, 110

millennial 55, 69-70, 98

millennialism 69

Milutin (Serbian king) 245

miraculous healing 11, 19, 58, 85, 94, 178,
244

miraculous/miracle-working icon(s) 50-1,
236, 244, 253, 257-8, 261, 263, 265, 268,
280-1

miracles 18-9, 29, 50, 55, 85, 94, 135, 206,
246-7, 294, 296, 319, 332-3, 344, 348

412 Traces of the Virgin Mary

Index

missionary activities 18, 123, 240
mobility 30, 40, 49, 98, 100, 287
modernisation 28, 34-5, 36, 48, 98, 206,
333-4
modernity 28-9, 34, 49, 54, 208, 210, 216,
231-2
modern religiosity 18
Moldava nad Bodvou (SK) 291, 294, 296-7
Monastery of Sts Cyricus and Julitta (BG)
254,268
Moon Goddess 20
Moravia (CZ) 83, 88, 90, 115
Mostar (BA) 87
Mother 7, 14, 18, 20, 50, 132-3, 138, 140-2,
144,151, 196, 214, 218, 230, 245-6, 252;
All-Mother 19;
of all 23;
of all believers 149;
of Christ 20;
of the Church 23, 141, 149;
of Earth (Gaia) 21, 41-2, 55, 65-6, 69, 73;
of God 14, 20, 21, 49, 89-90, 130-2, 134-5,
137-8, 141, 145, 149, 159, 163-4, 170, 214,
218, 221, 228, 230, 239, 243, 249, 252,
257-9, 274, 276, 278;
Goddess Mother 20, 41, 65, 257;
Great Grandmother 49, 240;
Great Mother 49, 240;
Holy Mother 85, 133, 159, 161, 164-5,
169, 278;
of all Hungarians 42;
of Jesus 18, 20, 24;
Loving Mother 99, 106-7, 116;
Mary 22;
of Mercy 131, 249;
of the Nation 40;
of Perpetual Help 136;
Queen 136-8, 142;
of Seven Sorrows 132, 136-7;
of the Universe 20, 42, 55;
of the Word 30
Mount Athos (BG) 261
Mracek, F. (the charismatic leader, CZ) 98,
103-13, 117, 119-22, 124
multi-confessional 53, 60, 333, 339
multi-cultural 334, 339, 342, 346
multi-ethnic 53, 60, 333, 336-9
Mursov (SK) 299

Muslim(s) 254, 260

mysteries of Earth 69, 71;
three mysteries of Fatima)100;
of Medjugorje 113

mysticism 88, 137, 231

mythology of the ancient Hungarians 62,
65, 71; Greek 271

N

Nahuatl 21

narrative(s) 69, 73, 250, 257, 259, 262-3, 267,
269, 270, 274-5, 277, 286, 288, 305, 307,
310, 321;
on apparition 284, 287, 316;
emblematic 262;
ethno-pagan 70;
(local)/personal religious 51, 252-3, 258,
261, 266, 273-4, 282;
millenial narrative 70;
on miraculous healing 260;
miraculous narrative 348;
private 286;
visionary 277, 331

nationalism 34, 50, 79, 93

nationalistic 36, 42, 70, 122

nationalists 42, 62, 80, 93

national symbols 50, 337

NATO 36, 38, 246

Nazareth 142

near-death experiences 207

neo-pagan 73

neopaganism 236

neo-shamanism 207

Nesebar (flying icons, GB) 262

Nestorianism 132

Nestorius 21

New Age 41, 56, 58, 60, 64, 69, 70-3, 118, 236

New Testament 112, 271

New Thought 231

Nicaragua 30

Nimrod 68

Nitra (SK) 160, 164-5, 293

non-believers 90, 103

normalisation 82

normative religion 19

non-Christian 137, 239

non-church religiousness 28

in Post-Communist Europe 413



Index

non-religion 18, 43, 154

non-religious 81, 93, 226, 297, 318
non-traditional religiosity 28, 43, 54
non-traditional movements 29, 40, 55, 286
Nostradamus 84

Nové Zamky (SK) 165

(o)
occultism 74, 210
OECD 38
Olawa (Marian apparition place, PL) 100
Old catholic movement 80
Old Testament 111-2
Olomouc (CZ) 83, 91
on-line religiosity 61
on-line spirituality 40, 60-1
Orava (SK) 11, 158, 174
Orthodox/orthodox 113, 138, 238, 254-5, 270,
294, 297, 334, 339-40, 344, 350;
Coptic Church 27, 30;
world 49;
Christianity 236, 271, 332;
Church 237, 343;
Eastern-Orthodox tradition 252,257,273;
Greek-Orthodox world 50;
Serbian Orthodox Church 236
Ottoman period 255; rule 259
Our Lady of Akita 30;
Altotting 27;
Assiut 27;
Banneux 27;
Beauraing 27;
Cuapa 30;
Fatima 24, 29, 92, 107;
Gietrzwald 27;
Good Event 30;
Guadalupe 12, 21-2, 27, 30, 50, 180, 303,
316;
Knock 27, 99;
La Salette 27, 29, 216;
Lanka 30;
Laus 27
Lavang 20, 30, 50;
Los Tepes 30;
Lourdes 18, 22, 24, 26-7, 29, 31-2, 37, 99,
100, 108, 133, 142, 219;
Medjugorje 14, 26-7, 50, 87-8, 98, 100,

104-5, 106-9, 111, 113, 121, 144, 213, 220,
227, 347;

the Miraculous Medal 27,100, 136;
Perpetual Help 133, 136;

Pontmain 27;

the Rosary 23, 160, 165, 170;
Sorrows 47, 158-9, 160, 166, 168;
the Seven Sorrows 136;

Siluva 27;

Zeitoun 27, 30;

Walsingham 27;

Warragq 27;

Yankalilla 27

P

Pacific Ocean 65

pagan(s)(ism) 20, 21, 40-2, 49, 58, 62, 67-8,
70, 73, 137, 236, 239-40, 243

Palestine 111

Pan-American symbol 30

Papua New Guinea 29

Paradise 92, 133

paraphernalia 238

Paris (FR) 27, 99-100, 114

parusia 86

Patent of Tolerance 78

Pécs (HU) 64, 71, 330

Pellevoisin (Marrian appartion place, FR)
99

Pentecost 23, 112, 130, 138, 265

‘periphery’ concept 19, 53, 284, 286-7, 332

Petrova (SK) 291, 294

Petrozzi, E. 88

Petrzalka (SK) 12, 30, 178-9

Philippines 30

pilgrimages 15, 26, 33, 36-7, 43, 81, 88, 91,
92, 94,103, 105, 128, 143, 201, 303, 311,
319, 332, 346;
bike pilgrimages 43, 91, 94

pilgrims 12, 13, 15, 24, 27, 31-2, 54, 58-9, 66,
72,74, 82-3, 88-9, 91, 98, 100, 128, 182,
187, 201-3, 216-7, 219, 225-6, 229, 232,
258-62, 265, 267, 270, 273, 275, 281, 312,
335, 342-3, 346, 349, 350

Pilis Mountains (HU) 12, 65, 180

Pilisszant6 (HU) 12, 65, 74, 161

Pleiades 68

44 Traces of the Virgin Mary

Index

Plovdiv (BG) 253-5, 269, 281
Podbiel (SK) 11, 172
Podbrdo (Marian apparition place,
Medjugorje, BA) 26
Pod Las¢ikom (SK) 292-3, 296-8
Poland 11, 27, 43, 48, 94, 100, 175
Pontmain (Marian apparition place, FR)
27,29, 99
Pope 19, 24, 26, 72, 86, 100, 109, 111-3, 120,
122;
Benedict XVI 23, 26, 146;
Celestin II;
Clement IX 293;
Francis 25, 71;
John Paul II 23, 25, 108, 281;
Peter I1109;
Pius VII 293;
Pius X 23, 99;
Pius XI 22, 24-5;
Pius XII 23, 24-5;
Paul VI 23;
Sixtus V133;
Sylvester II 64;
Urban VIII 89
Poprad (SK)158
popular culture 207-8, 226, 232
popularisation 208, 231, 237
popular religion(s) 55, 204, 207-8, 231-2, 239
popular religiosity 41, 44-5, 48, 96, 98,
102-3, 114, 124-5, 207-8, 231
popular Christianity 19
Portugal 24, 27, 33, 85, 92; Portuguese 29, 33
post-Communist Europe 7, 16, 34-40, 42-3,
48, 53-5, 94;
Mary(ies) 8, 36, 55;
modernity 34;
period 35;
transformation 53-4
post-modern(ity) 18, 37, 40-2, 54-5, 84
Povazie (SK) 158
Prague (CZ) 82, 91, 93,103-4, 311
‘Prague Spring’ 82, 93
pre-Christian 20, 40, 42, 257
pre-modern 29, 210
Premonstratensians 86-7, 157
Press, F. (Charismatic leader, CZ) 44, 98,
114-20, 121-4
Presov (SK) 160, 164-5, 304, 312

procession(s) 12, 72, 86, 88-9, 186, 239,
247-8, 257, 261-3, 265, 266-8, 281

prophet(ess) (ic) 24, 61, 71, 84, 109, 114, 116,
121,133, 335, 348

prophecies 98, 100, 105, 109-12

Protestant churches 79, 213

Protestantism 80, 213

Prussia 211

Prussian forces 210

Piibram (CZ) 12, 83, 89, 187

Q

Quito (Marian apparition place, EC) 30

R

Ragama (Marian apparition place, LK) 30

Rainbow Madonna (Clearwater, Florida,
U.S.) 30

Rakovica monastery in Belgrade (RS) 247

Raslavice (SK) 14, 197, 299

rationalism 18

Ratiskovice (CZ) 90

re-Catholicisation 46, 78

re-enchantment 208

Reformation 47, 78, 80, 158, 164

Reformed 213, 334, 338-9, 340-1, 349

religion(s) 18-9, 28, 34-5, 38, 40, 42-3, 49,
55, 58, 61, 65, 70, 73, 78-80, 82, 84, 90,
93-4,103, 154-5, 204, 206-8, 210, 226-7,
231-2, 237, 239, 252, 256, 281-2, 332, 334,
339-40, 350

religious cults 236

religious culture 35, 51, 55, 252-3, 256, 258,
273, 340

religious discourse 41, 43, 94, 128, 151

religious identity 42, 80, 93, 166, 239

religious movements 29, 40, 61, 78, 94, 99,
209, 286

religiosity 18, 29, 37, 40-5, 48, 51, 58, 61, 69,
78-82, 85-6, 88, 90, 93-4, 96, 98, 102-3,
114, 124-5, 135, 206-8, 227, 231-2, 236-7,
252, 255-6, 268, 282, 340

religious practices 60, 73, 340;
ready-made event 41, 52-3, 326;
revival 28, 36-7, 49, 236;
revitalisation 236;

in Post-Communist Europe 415



Index

studies 20;
symbol(s) 207-8, 238;
toponymy 155;
tourism 58, 83, 342

re-sacralisation of Europe 28

revivalists 79-80

Rhodope Mountain (BG) 254, 259, 266, 276

Ribbons 12, 59, 66, 74, 181

Rila monastery (BG) 260

risk-societies 28

rituals 43, 60-1, 64-5, 67, 68-9, 89-90, 242,
250, 253, 260, 269, 271, 281, 342, 344

Rokycany (SK) 299

Roma(ni) 14, 20, 41, 51-2, 54, 91, 198-201,
286-94, 296-302, 304-312, 313-16,
318-20, 322-4, 235, 326, 333

Roman Catholic Church 27, 47, 66, 92, 159,
162-3, 165, 335, 343-4, 346, 347

Romania 40, 53-4, 58, 61, 247, 332, 340, 345,
347,349

Romanian 14, 15, 200-1, 330, 334-40, 342-3,
345-7

Romani Christianity 286

Romani pilgrimages 91

Roman rite 128

Rome (IT) 13, 188

rosary 12, 23, 71, 83, 88, 101, 136-7, 159, 163,
165, 170, 184, 227, 231, 303, 305, 307, 311,
315, 317, 320

Rosary brotherhoods 101

Roézsika Marian (the seer from Seuca, RO)
15, 200, 334-6, 342-4

Roznava (SK) 158

Rue du Back in Paris (Marian apparition
place, FR) 99

Rumungro Roma 286

runic inscriptions 66

Russia 24, 25, 30, 100, 117, 246

Ruzomberok (SK) 160

Rwanda 30

S

Saar region (DE) 219

Sabinov (SK) 158

Sacrum 20, 32

Saint-Etienne-le-Laus (Marian apparition
place, FR) 27

Satan 13, 106, 117-20, 124, 136, 140-1, 144,
149, 151, 188, 291, 294, 298, 309

Saxon(s) 334, 336, 340

scientific 7, 19, 42, 54, 80, 104, 115, 140, 225,
229, 330

Scotland 8, 9, 12,179

sculptures 31, 60, 80

Scythians 71

Scythian-Hunnish origin 62

secularism 18, 35, 44, 154

secular faith 43, 78

seer(s) 13, 14, 15, 21, 25, 41, 48, 52-5, 60, 62,
64, 84, 211-3, 216-232, 286-8, 292, 319,
326, 330-48, 350

secret 24, 64, 83-5, 317;
of Fatima 84-5

Senica (SK) 160

sequential analysis 231, 321

Serbia 14, 20, 38, 40, 49-50, 59, 194, 236-41,
244-48

Serbian 14, 49, 55, 194, 234, 236-8, 243, 246-8

Serbian Orthodox Church 237-8, 246

Seuca/Szdkefalva (Marian apparition
place, RO) 15, 53, 200-1, 328, 333-50

shaman 62, 71

shamanic drumming sessions 12, 61, 182

shamanism 62, 209

shrine(s) 12, 20, 26, 31-2, 41, 53, 56, 58-60,
65, 67-74, 92, 94, 128, 143, 183-4, 219-20,
254, 256-7, 259-60, 262, 264, 268, 332,
343-4, 345, 347

Sintis 286

Siklés (HU) 58, 60

Siluva (LT) 27

Sirius 68

Skalica (SK) 160

Slovakia 11-3, 27, 30, 38, 41, 43-8, 51, 54-5,
83,92, 94,126, 128, 130, 144-6, 148-51,
156-9, 160, 161, 164-70, 174-81, 187-9,
286, 288, 290, 293-4, 295, 298-300, 311,
325

Smederevo (RS) 245

Snezka (Marian chapel, CZ) 11, 117

Socialist Federative Republic of
Yugoslavia 49

socialists 42, 80, 93

socialism 42, 118, 156

social network(s) 19, 295

416 Traces of the Virgin Mary

Index

socio-economic analysis 52
sociology of religion 28
Sofia (BG) 253, 275, 279, 282
solar eclipse 84
Soviet Union 82, 110
Spain 13, 27,190, 191
spiritism 70
spiritist practice 236
spiritual folk songs 90;
healing 40, 42;
seekers 59, 72;
schools 42;
of the Far East 84, 94
spiritualisation 231
spiritualistic 42, 55
spiritualist photography 225
spirituality 28-9, 37, 40-3, 46, 48, 55, 64,
85-7, 92, 94, 103, 105, 128-9, 130, 136, 139,
140, 143, 146-9, 151, 204-8, 225-7, 231;
alternative 48, 226;
on-line 40, 42;
post-modern 40-2
Sri Lanka 30
St Alexander Nevski 282;
St Clement 156;
St Christopher 158;
St Demetrius 246;
St Don Bosco 109;
St Francis 109;
St George 70;
St Gothard 156;
St John the Baptist 260, 264;
St Havel 156;
St Hildegard 109;
St John of Damascus 244, 260, 264;
St Malachy 109;
St Martin 156;
St Michael 70, 158;
St Paraskeve 241;
St Petka 276-7;
St Sava 238, 243-4, 247,
St Simon Stock 332;
St Stephen, the first Hungarian king
64, 67,
St Thomas the Apostle 272
Stara Boleslav (CZ) 83
Staré Hory [0ld Mountains]| (pilgrimage
site, SK) 128

statues 11, 14, 20, 175, 223

Stefan the First-Crowned 244

Stenimachos region (BG) 254-5

Stropkov (SK) 292

Studenica monastery (RS) 245

Stupava (SK) 11, 172

subjectivity 231

Sun 15, 66, 117, 202-3, 241, 304, 312, 341

‘Sun-dancing’ 15, 202-3

superstitious 79, 237

Svata Hora [Holy Mountain] (pilgrimage
site, CZ) 12, 83, 89, 91, 186-7

Svaty Kopecek [Holy Little Hill]
(pilgrimage site, CZ) 83, 91

Svinia (SK) 14, 196, 199, 299, 303

symbolic communication 52-3, 334

symbolic cultivation 333

syncretism 236

Syria 30

Saris (SK) 287, 305

Sarisské Jastrabie (SK) 291-2, 296-8

Sastin (Marian pilgrimage site, SK) 128,
159, 160

T

Tachov district (CZ) 44

tdltos 62-3

Tamil traditions 20

Targu-Mures (RO) 345

Tarnaveni (RO) 336

Tepeyac (Marian apparition place, MX) 21,27

Terna (SK) 299, 303

terrorist attack 84

testimonies 19, 144-5, 267, 280, 331

thematic analysis (TA) 288

theology 20, 22, 24, 101, 112, 146

Theotokos [The Mother of God/Birth Giver
of God] 21, 49, 132, 194, 236, 243, 252,
258, 264

Thessaloniky (GR) 246

Thrace 266; Eastern 256

Tibet 11, 177

Tibetan singing bowls 64

Tonantzin (Mother Goddess, MX) 21

Topolc¢any (SK) 165

topos 262, 267

totalitarian 81, 122

in Post-Communist Europe a7



Index

Traditionalist(s) 36, 45-6, 86, 146-8, 150-1

transcendence 207, 225, 331

transcendent being 20

transnational 29, 31

Tre Fontane (Marian apparition place, IT) 99

Tridentine Catholicism 78

Tridentine rite 146

Trenéin (SK) 160

Trnava (SK) 160

Troyan (BG) 279

Turkish 164, 243, 245, 255, 260, 262

Turiia nad Bodvou (SK) 291

Turner, V. 19, 29, 37, 52, 286, 332, 346

Turony (HU) 60, 67

turul/Turul 71, 73

Turzovka (Marian apparition place, SK)
12-3, 83, 115, 119, 121, 128, 144, 187-9

Tutankhamun's secret 64

U
UFOs 225
UFO-religions 70, 73
Ukraine 27
Uniate 334
Unified Catholic Hymnal, the 128, 130
Unitarian 338, 340
United States, the 29, 33, 38, 87
U.S. 30
U-turn of religiosity 44, 206-8
Uzovské Peklany (SK) 14, 197, 299, 303

A\

Varna (BG) 262

Vatican 23-5, 28, 81, 85, 87, 89, 146

Vatopedi Monastery of Mount Athos (BG) 273

Velehrad (pilgrimage site, CZ) 82, 83

VEérité (charismatic movement, CZ) 44, 98,
103-8, 109, 115, 121

Vesmirni lidé [Space People] 103

videography 40, 210

Vienna (AT) 45, 145

Vietnam(ese) 20, 30

Villany mountains (HU) 58

Virgin Mary; Blessed 12-3, 26, 63, 66, 73, 114,
123,131, 158, 183, 192, 293, 297, 344, 346;
‘White’ 51, 210, 286, 312-3, 315, 318, 336;

418

‘Chocolate’ 51, 286-7;
Serbian 236;
of Seuca 333, 347;
of the Scapular 293, 311;
of Mount Carmel 133, 136, 311, 332
vision(s) 14, 21, 24, 29, 48, 50, 52-3, 68, 84,
100, 104, 106, 109, 119-20, 124, 137,
142, 148, 149, 151, 204, 206-7, 210, 214,
216-7, 220, 222-3, 228-9, 230-32, 253,
267, 277-8, 287-8, 300, 307, 310-11, 317,
visionar(y)(ies) 83, 87, 98, 100, 106, 108,
113, 120, 144, 220, 222, 225-6, 229, 287,
321-2, 330-35, 343-4, 346, 349-50
Visual Studies 211
votive objects 72
votum 43, 91, 94
Vranov nad Toplou (SK) 158, 165, 293
Vy$na Kamenica (SK) 291, 293, 295, 298
Vysny Slivnik (SK) 299

w
Wallachian Gypsies/Roma 286
Warsaw Pact 82
Weber, M. 226
westernisation 37, 40, 45
winter solstice 59, 69
World Trade Centre 84
WWI 256;

WWII 24, 38, 107;

WWIII 45, 98, 125

Y
Y2K 84
‘Year of Jubilee’ 109-10, 117

Z
Zborov (SK) 294, 296-8
Zemplinska Teplica (SK) 291, 294, 297-8
Zlaté Hory [Golden Mountains| (CZ) 82
Zvir Mountain (Marian apparition place,
Litmanova, SK) 92, 312, 314
Zarosice (CZ) 13, 88-9, 189
Zehiia (SK) 14, 195-6, 299-300
Zibfidice (CZ) 88
Zilina (SK) 83, 158, 160, 164-5



Ethnological Studies 1
Folklore in the Identification
Processes of Society.

G. Kilianova, E. Krekovi¢ova
(Eds.). Bratislava: Institute of

Ethnology SAS, 1994. 165 pp.

ISBN 8085665328.

Ethnological Studies 2
Burlasova, Sona: Katalog
slovenskych narativnych
piesni. Typenindex
slowakischer Erzédhlieder.
Band 1. E. Krekovicova (Ed.).
Bratislava: VEDA - Institute
of Ethnology SAS, 1998.
225 pp. ISBN 802240506X.

Ethnological Studies 3
Burlasova, Sona: Katalog
slovenskych narativnych
piesni. Typenindex
slowakischer Erzédhlieder.
Band 2. E. Krekovicova (Ed.).
Bratislava: VEDA - Institute
of Ethnology SAS, 1998,

(pp. 227-441).

ISBN 8022405094.

Ethnological Studies 4
Burlasova, Sona: Katalog
slovenskych narativnych
piesni. Typenindex
slowakischer Erzédhlieder.
Band 3. E. Krekovi¢ova (Ed.).
Bratislava: VEDA - Institute
of Ethnology SAS, 1998,

(pp. 445-682).

ISBN 8022405124.

Ethnological Studies 5
Identita etnickych
spolocenstiev. Vysledky
etnologickych vyskumov
[Identity of Ethnic
Communities. The Results
of Ethnological Research].
G. Kilianova (Ed.).

Bratislava: Institute of
Ethnology SAS - SAP-Slovak
Academic Press, spol.s.r. 0.,
1998. 128 pp.

ISBN 8088908035.

Ethnological Studies 6
Dekorativny prejav -
tradicia a sucasnost’

Ethnological Studies Series

[Decorative Art - Tradition
and the Present Day].

0. Danglova, J. Zajonc (Eds.).
Bratislava: VEDA, 1998.

179 pp. ISBN 802240523X.

Ethnological Studies 7
Identity of Ethnic Groups
and Communities. The
Results of Slovak
Ethnological Research.

G. Kilianova, E. RieCanska
(Eds.). Bratislava: Institute
of Ethnology SAS - SAP-
Slovak Academic Press,
spol. s.r.0.,2000. 164 pp.
ISBN 8088908728.

Ethnological Studies 8
Traditional Culture as a Part
of the Cultural Heritage of
Europe. The Presence and
Perspective of Folklore and
Folkloristics. Z. Profantova
(Ed.). Bratislava: Institute
of Ethnology SAS - Tomas
Pisecky-ARM 333, 2003.
143 pp. ISBN 8089069096.

Ethnological Studies 9
Ethnology in Slovakia

at the Beginning of the

21°t Century: Reflections
and Trends. G. Kilianova,

K. K&stlin, R. Stoliéna (Eds.).
Bratislava — Wien: Institute
of Ethnology SAS - Institut
flir Européische Ethnologie,
Universitat Wien, 2004.
229 pp. ISBN 3902029102.

Ethnological Studies 10
Slavisticka folkloristika

na razcesti [Slavic
Folkloristics at the
Crossroads]. Z. Profantova
(Ed.). Bratislava: Institute
of Ethnology SAS - Tomas
Pisecky-ARM 333, 2003.
116 pp. ISBN 808906910X.

Ethnological Studies 11
Benuskova, Zuzana:
Religiozita a medzikonfesio-
nalne vztahy v lokdlnom
spolocenstve. Bratislava -
Dolny Ohéj [Religiosity and

Interconfessional Relations
in a Local Community.
Bratislava - Dolny Ohaj.
Institute of Ethnology SAS -
MERKUR, 2004. 198 pp.
ISBN 8096916351.

Ethnological Studies 12
Folklor v kontextoch.
Zbornik prispevkov

k jubileu Doc. PhDr. Lubice
Droppovej, CSc [Folklore

in the Contexts. The
proceedings to the jubilee
of Assoc. Prof. PhDr.

Lubica Droppova, PhD].

H. H168kova (Ed.). Bratislava:
Institute of Ethnology SAS -
Department of Ethnology
and Cultural Anthropology
FA CU - Narodopisna
spolo¢nost Slovenska, 2005.
215 pp. ISBN 8088997208.

Ethnological Studies 13

Malé dejiny velkych udalosti
v Cesko(a)Slovensku po roku
1948, 1968, 1989. 1., II. [Small
History of Great Events in
Czecho(and)Slovakia after
1948, 1968, 1989. Volumes

., I.]. Z. Profantova (Ed.).
Bratislava: Institute of
Ethnology SAS - Ustav
paméti naroda - Tomas
Pisecky-ARM 333, 2005.

I. - 283 pp. ISBN 8089069134;
1. - 193 pp. ISBN 8089069142.

Ethnological Studies 14
Malé dejiny velkych udalosti
v Cesko(a)Slovensku po
roku 1948, 1968, 1989. lll.
Narativna kaZdodennost’

v kontexte socidlno-
historickej retrospektivy
[Small History of Great
Events in Czecho(and)
Slovakia after 1948,

1968, 1989. Volume IlIl.
Narrative Everydayness

in the Context of Social-
Historical Hetrospective].

Z. Profantova (Ed.).
Bratislava: Institute of
Ethnology SAS, 2007. 207 pp.
ISBN 9788088997412.

421



Ethnological Studies 15

Od folklérneho textu

ku kontextu. Venované
pamiatke PhDr. Marie
Kosovej, CSc [From the
Folklore Text to the Context.
Dedicated to the Memory

of PhDr. Maria Kosova,
PhD]. E. Krekovigova,

J. Pospisilova (Eds.).
Bratislava — Brno: Institute
of Ethnology SAS - Institute
of Ethnology AS CR, 2006.
214 pp. ISBN 809694274 3.

Ethnological Studies 16
Slavkovsky, Peter: Svet na
odchode. Tradic¢na agrarna
kultura Slovakov v strednej
ajuzZnej Eurépe [The
Vanishing World. Traditional
Agrarian Culture of Slovaks
in Central and Southern
Europel]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2009. 216 pp.

ISBN 9788022410861

Ethnological Studies 17
Slavkovsky, Peter: Svet
rolnika. Agrarna kultura
Slovenska ako predmet
etnografického vyskumu
[The World of a Peasant.
Agrarian Culture of Slovakia
as a Subject of Ethnographic
Research]. Institute of
Ethnology SAS - VEDA, 2011.

135 pp. ISBN 9788022412056.

Ethnological Studies 18
Slavkovsky, Peter:
Slovenska etnografia
(kompendium dejin
vedného odboru) [Slovak
Ethnography (Compendium
of the History of a Scientific
Discipline)]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2012.127 pp.

ISBN 9788022412797.

Ethnological Studies 19
Slavkovsky, Peter: S nosou
za industrializaciou krajiny.
Tradicné podoby dopravy na
slovenskom vidieku [With

422

Ethnological Studies Series

a Back Basket towards

the Industrialisation of a
Country. Traditional Forms
of Transport in the Slovak
Countryside]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2014. 128 pp.

ISBN 9788022413985.

Ethnological Studies 20
Vanovicova, Zora: Autorita
symbolu [The Authority of
a Symbol]. E. Krekovigova
(Ed.). Bratislava: Institute
of Ethnology SAS - VEDA,
2014. 119 pp.

ISBN 9788097097523.

Ethnological Studies 21
Popelkova, Katarina et al.:
Co je to sviatok v 21. storo&i
na Slovensku? [What is a
Holiday in Slovakia in the
21t Century?]. Bratislava:
Institute of Ethnology SAS,
2014. 320 pp.

ISBN 9788097097530.

Ethnological Studies 22
Burlasova, Sona:

Narativne piesne

o zbojnikoch. Prispevok

k porovnavaciemu studiu
[Narrative Songs about
Brigands. A Contribution
to the Comparative Study].
Bratislava: Institute of
Ethnology SAS, 2015. 118 pp.
ISBN 9788097097547.

Ethnological Studies 23
Cierno-biele svety. Rémovia
v majoritnej spolo¢nosti na
Slovensku [The Black and
White Worlds. The Roma
People in Majority Society
in Slovakia). T. Podolinska,
T. Hrusti& (Eds.). Bratislava
Institute of Ethnology SAS -
VEDA, 2015. 600 pp.

ISBN 9788022414135.

Ethnological Studies 24
Salner, Peter: Zidia na
Slovensku po roku 1945.
Komunita medzi vierou
a realitou [The Jews in

Traces of the Virgin Mary

Slovakia after 1945. A
Community between Belief
and Reality]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2016. 216 pp.

ISBN 978-80-224-1510-1.

Ethnological Studies 25
Vrzgulova, Monika:
Nevyrozprdvané susedské
historie. Holokaust

na Slovensku z dvoch
perspektiv[Unspoken
Neighbours' Histories. The
Holocaust in Slovakia from
two Perspectives]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2016. 141 pp.

ISBN 978-80-224-1542-2.

Ethnological Studies 26

Za hranicami vedy?
Aplikovana antropoldgia

v spoloénosti [Beyond the
Borders of Science? Applied
Anthropology in Society].

S. G. Lutherova, M. Hlincikova
(Eds.). Bratislava: Institute
of Ethnology SAS - VEDA,
2016.168 pp.

ISBN 978-80-224-1543-9.

Ethnological Studies 27
Volanska, Lubica: ,V hlave
tridsat, v kriZoch sto.”
Starnutie v autobiografidch
v Bratislave a Viedni[‘Old
Bodies, Young Minds.
Ageing in Autobiographies
in Bratislava and Viennal.
Bratislava: Institute of
Ethnology SAS - VEDA,
2016. 224 pp.

ISBN 978-80-224-1544-6.

Ethnological Studies 28
Vrzgulova, Monika -
Volanska, Lubica - Salner,
Peter: Rozpravanie a micanie.
Medzigeneracna komunikacia
v rodine [Talking and

Silence. Intergenerational
Communication in the
Family]. Bratislava: Institute
of Ethnology SAS - VEDA,
2017.135 pp.

ISBN 978-80-224-1621-4.

Ethnological Studies 29
Panczova, Zuzana:
Konspiracné tedrie:

témy, historické kontexty
a argumentacné stratégie
[Conspiracy Theories:
Topics, Historical Contexts
and Argumentation
Strategies]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2017.160 pp.

ISBN 978-80-224-1546-0.

Ethnological Studies 30
Wiesner, Adam: Jediné, co je
na svéte stélé, je zména [The
Only Certain Thing in the
World is Change]. Bratislava:
Institute of Ethnology SAS -
VEDA, 2017. 215 pp.

ISBN 978-80-224-1622-1.

Ethnological Studies 31
Benuskova, Zuzana:
Obcianske obrady na
Slovensku [Civil Ceremonies
in Slovakia). Bratislava:
Institute of Ethnology SAS -
VEDA, 2017. 136 pp.

ISBN 978-80-224-1623-8.

Ethnological Studies 32
Salner, Peter: Zidia

na Slovensku po roku
1989. Komunita medzi
buducnostou a minulostou
[The Jews in Slovakia

after 1989. A Community

Ethnological Studies Series

between the Future and the
Past]. Bratislava: Institute
of Ethnology SAS - VEDA,
2018.144 pp.

ISBN 978-80-224-1624-5.

Ethnological Studies 33
Krekovicova, Eva: Piesne

a etnicka identifikacia
Slovéakov v Madarsku.
Vyskum z obdobia 1991-2017.
[Songs and the Ethnic
Identification of Slovaks in
Hungary. Research from
1991-2017.] Bratislava:
Institute of Ethnology and
Social Anthropology SAS -
VEDA, 2018. 264 p.

ISBN 978-80-224-1698-6.

Ethnological Studies 34
Divinsky, B., Zachar
Podolinska, T. et al. Globe
in Motion. Patterns of
international migration:
Similarities and Differences.
Bratislava: Institute of
Ethnology and Social
Anthropology SAS,
Marenc¢in PT, spol.sr. 0.,
2018. 216 pp.

ISBN 978-80-970975-7-8.

Ethnological Studies 35
Luther, Daniel: Bratislava
Cesko-Slovenska: putovanie
z monarchie do Slovenského
§tatu [Czecho-Slovak

in Post-Communist Europe

Bratislava: Journey from
the Monarchy to the Slovak
State]. Bratislava: Marengin
PT 2018.152 pp.

ISBN 978-80-569-0146-5.

Ethnological Studies 36
Globe in Motion 2. Multiple
Shades of Migration:
Regional Perspectives.

M. Hlin¢ikova, M. Sekulova
(Eds.). Bratislava: Institute
of Ethnology and Social
Anthropology SAS,
Marenc¢in PT, 2019, 154 pp.
ISBN 978-80-970975-9-2
(hardback),

ISBN 978-80-973372-0-9
(PDF), DOI: https://doi.org
/10.31577/2019.97880973
372009.

Ethnological Studies 37
Salner, Peter: Judaizmus

v tradicii a su¢asnosti
(Premeny Zidovskej komunity
v 19.-21. storoci. Etnologicky
pohlad) [Traditional and
Contemporary Judaism (An
Ethnological Perspective of
the Transformation of the
Jewish Community from

the 19" to the 21°* Century)].
Bratislava: Institute of
Ethnology and Social
Anthropology SAS - VEDA,
2019, 154 pp.

ISBN 978-80-970975-9-2.

423



ETHNOLOGICAL STUDIES 38

Traces of the Virgin Mary
in Post-Communist Europe

© Tatiana Zachar Podolinska (Ed.)

Reviewers:
Stawomir Kapralski
Radoslav Hlusek

Authors:

© Vihra Baeva, Albena Georgieva, Markéta
Holubovda, Roman Kecka, Judit Kis-Halas,
Hubert Knoblauch, Juraj Majo, Aleksandra
Pavicevi¢, Sabine Petschke, Lehel Peti,
Vojtéch Tutr, Tatiana Zachar Podolinska, 2019

The First Edition.

Published by VEDA, Publishing House of the
SAS, Centre of Operations of the SAS as
publication no. 4464 and by the Institute of
Ethnology and Social anthropology SAS as
Ethnology Studies publication no. 38.

All rights reserved. Short sections of the
text not exceeding two paragraphs may

be quoted in the original language without
explicit permission, provided that the source
is acknowledged. Opinions expressed in this
publication are those of the author(s) alone.

www.veda.sav.sk

Language proofs © Mgr. Judita Takacova,
Michael Sabo
Graphic Design and Layout © Matus Hnat

© Institute of Ethnology and Social
Anthropology, Slovak Academy of Sciences,
Bratislava 2019

© VEDA, Publishing House of the Slovak
Academy of Sciences, Bratislava 2019

The title was supported also by the scientific
society Slovak Society for the Study of
Religions within the mutual cooperation
with the Institute of Ethnology and Social
Anthropology.

ISBN 978-80-224-1782-2

Institute of Ethnology
and Social Anthropology
Slovak Academy of Sciences



